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August & September 
(Sundays in Bold) 

The Remnant of God in the World: Daniel 
Week 31 (7/30-8/5) - Psalms 56-62, Daniel 7 

The Remnant of God in the World: Malachi 
Week 32 (8/6-8/12) - Psalms 63-69, Malachi 1-4 

The Story So Far, Week 1 
Week 33 (8/13-8/19) - Psalms 70-76, also Psalm 78, 85, and 107 

The Story So Far, Week 2 
Week 34 (8/20-8/26) - Psalms 77-83, Watch Bible Project video on 
Matthew 1-13 

Introduction to the New Testament 
Week 35 (8/27-9/2) - Psalms 84-90, Watch Bible Project video on 
Matthew 14-28 and The Gospel of the Kingdom  

Jesus As Israel 
Week 36 (9/3-9/9) - Psalms 91-97, Matthew 2:13-18, Exodus 4:22-23, 
Hosea 11:1-11, Jeremiah 31:15-17, Matthew 4:1-11, Deuteronomy 6:13-18, 
8:2-3, 9:25-26 

Jesus As God with Us 
Week 37 (9/10-9/16) - Psalms 98-104, Mark 6:45-52, Job 9:1-8 

Jesus As Israel’s True King 
Week 38 (9/17-9/23) - Psalms 105-111, John 12:12-16, Zechariah 9:9-13, 
John 12:12-16, Mark 11:1-10, Luke 19:28-40, Matthew 21:1-11 

Jesus As the Crucified Messiah 
Week 39 (9/24-9/30) - Psalms 112-118, Luke 22:39-23:46  

Mutual Invitation & Unity Prayer Explanation (last page)  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Ways to Go Deeper! 
Daily Text Messages (from South Fork)  
• Text @sfbchville to the number 81010 

Podcasts - thebibleproject.com/podcasts/ 
Blog - thebibleproject.com/blog/ 
Videos - thebibleproject.com/all-videos/ 

Weekly Email Newsletter  
(from Bible Project)  
•thebibleproject.com/account/register/  
Reading Plan on YouVersion (minus 
the Psalms readings) 
•“The Bible Project | The Bible”  http://
bible.com/r/1Fk  

This material can be 
accessed for free at: 

www.southforkbaptistchurch.com/
sundayschool 

(originally from: bible.realitysf.com/
small-group-material) 

 
Full Bible Reading Plan 
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The Remnant of God in the World: Daniel 
Week 31 (7/30-8/5) - Psalms 56-62, Daniel 7 

2. RECAP & PREPARING FOR CG 
Daily Reading for Week 
• Esther 6-10, Psalm 54   
• Daniel 1-3, Psalm 55  
• Daniel 4-6, Psalm 56   
• Daniel 7-9, Psalm 57  
• Daniel 10-12, Psalm 58  
• Haggai 1-2, Psalm 59   
• Zechariah 1-4, Psalm 60   

Resources for Week 
• Read Scripture Video: Daniel 
• Read: Daniel 7 

3. FOCUS OF TIME TOGETHER 
To participate in an intense study on how to begin reading Jewish apocalyptic literature 
and to practice these hermeneutic skills together by taking a careful look at Daniel 7. 

4. GROUND RULE / GOAL / VALUE FOR THE WEEK 
Goal: Our goal this week is to practice intellectual humility by laying our ideas and 
presuppositions aside for a bit in order to explore truth in interdependent community. 
Participate in discussion with an intent to assist in the group’s shared exploration rather 
than either refusing to participate or trying to coerce the group to see things your way. 

5. CONNECTION AND UNITY EXERCISE (MUTUAL INVITATION) 
Share your highs and lows from the week. 

6. OPENING PRAYER 
Sit silently for three minutes. As you do, listen for any thoughts or pictures or ideas that 
go through your mind that may be inspired by the Holy Spirit. After this silent prayer, 
take a couple minutes to invite one another to share anything they may have heard.  
Then read this prayer aloud: 
Lord, grant us pure hearts and clear minds; 
Direct us in discerning what is good and true and beautiful; 
Guide us along the path of wisdom and lead us in the way of humility; 
We are frail and fallible creatures; 
Be near to us, Lord; 
Amen. 

7. INTRO TO DISCUSSION 
This week’s material is an intense study on the hermeneutics of apocalyptic literature 
using Daniel 7 as our focus. It is perhaps the most rigorous study of the year. We chose 
to structure the material this way because we didn’t feel it would be faithful to the goal 
of YOBL or the book of Daniel to skip the hermeneutic work necessary to grow in our 
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Bible-reading skills. Accordingly, there will be more content to digest than usual. 
Because of this, we’ve changed the normal structure to make the content more 
digestible. There will also be no structured small group time. Focus your energy on 
reading and understanding the ideas presented. Then, honestly process your 
emotional responses to your past and current interactions with apocalyptic literature 
and the variety of interpretations in the church. 

8. LARGE GROUP DISCUSSION 
Questions for Basic Understanding 
These questions are to help us interpret and understand the text as it was intended to 
be interpreted and understood. 
Read: 
The Book of Daniel in Context 

Last week, we began our final series on Old Testament books called “The Remnant of 
God in the World,” chronicling the final chapters in the Old Testament story about God’s 
plan to heal the world through His people Israel. In Ezra and Nehemiah, we read 
historical sketches of the first Jewish exiles who returned to Jerusalem to start over 
again by rebuilding the Temple, relearning the Torah, and reconstructing the city walls.  

We saw this exciting moment of liberation turn anticlimactic as division and turmoil 
broke out among those trying to be God’s renewed people in Jerusalem. Before long, the 
same evil and idolatry that led to the punishment of exile in the first place resurfaced, 
begging the questions: Is exile really over? Has this surviving remnant of the people of 
God truly been purged and purified of anything? Where do we go from here? 

Interestingly, the book of Daniel serves as dual bookends to Ezra and Nehemiah, acting 
as both preface and conclusion to the return-to-Jerusalem story. In Daniel 5 and 6, we 
read how Daniel’s skilled and faithful work as a government official combined with his 
great spiritual wisdom and divine connection to the Jewish God earned him honor with 
the Babylonian rulers Nebuchadnezzar and Belshazzar as well as the other kings who 
eventually overthrew Babylon. Following the “writing on the wall” events of chapter 5, 
the Babylonian empire was conquered by what is called the Median-Persian Empire.  

King Darius the Mede, now ruling over the land, was so moved by Daniel’s divine 
vindication and protection in the lion’s den that he actually endorsed Judaism 
throughout the empire. Chapter 6 concludes with: “So Daniel prospered during the 
reign of Darius and the reign of Cyrus the Persian.” When Ezra 1:1 says that “The Lord 
moved the heart of Cyrus king of Persia to make a proclamation throughout his realm 
[releasing Jews to go home and build the Temple],” it is fair to say that Daniel was the 
primary vessel God used to do so. In other words, Daniel’s faithful witness within the 
Babylonian government was one of the central causes for the release of the Jews from 
exile. The great restart recorded in Ezra-Nehemiah was only possible because of him. 

But also, the book of Daniel serves as a concluding synopsis to Ezra-Nehemiah that at 
least partially answers the questions raised about whether the exile was truly over and 
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how then God’s people would live. Remember that in Jeremiah 29:10, Jeremiah 
recorded a promise from God to release Israel from exile after seventy years. The return 
to rebuild the Temple seemed to mark the end of this punishment and the beginning of 
the promised liberation. Daniel was hopeful for this too: “In the first year of Darius son 
of Xerxes (a Mede by descent), who was made ruler over the Babylonian kingdom — in 
the first year of his reign, I, Daniel, understood from the Scriptures, according to the 
word of the Lord given to Jeremiah the prophet, that the desolation of Jerusalem would 
last seventy years” (Dan 9:1-2). Therefore, Daniel becomes hopeful that he may indeed 
live to see the end of exile and goes to bring about God’s promised action by confessing 
on behalf of Israel. This leads to a shocking and disheartening word from God: 
“While I was still in prayer, Gabriel, the man I had seen in the earlier vision, came to 
me… He instructed me and said to me, ‘Daniel, I have now come to give you insight and 
understanding. As soon as you began to pray, a word went out, which I have come to tell 
you, for you are highly esteemed. Therefore, consider the word and understand the 
vision:  

“‘Seventy ‘sevens’ are decreed for your people and your holy city to restrain 
transgression, to put an end to sin, to atone for wickedness, to bring in everlasting 
righteousness, to seal up vision and prophecy and to anoint the Most Holy Place.’” 
(Daniel 9:21-24, abbreviated) 

In other words, what Ezra-Nehemiah chronicled in story form, Daniel documents in a 
divine vision-message: The seventy years of exile haven’t accomplished their purpose — 
Israel hasn’t been purified of its sinful nature and is not yet ready to be the holy people 
of God who bring “everlasting righteousness” to the world. The seventy years of exile 
didn’t accomplish all that needs to be accomplished, and therefore exile will continue.  

Rather than just 70 years, Israel will experience various forms of oppression and 
persecution for seven times that, or roughly 490 years. This heartbreaking notion proves 
true over the next several hundred years of Israel’s history leading to Christ: First, as we 
saw, the Median-Persian Empire takes over, then Alexander the Great and the Greeks, 
then the Syrian/Seleucid Empire, and finally Rome. For five centuries following the 
return of the exiles to Jerusalem, life for the Old Testament people of God is a form of 
continued political punishment. Exile repeats itself over and over. This historical reality 
is, not coincidentally, both why Daniel was written and also why it was written the way 
that it was. 

Note that the overall book was written about Daniel, but not by Daniel. Though it 
contains his writings, the writings are pieced together and narrated by someone who 
refers to Daniel in the third person. Many scholars think that the book was either 
written or newly annotated around 160 BC, several generations after the first remnant 
returned to Israel. During this time, the Jews suffered yet another horrendous 
persecution, this time under Antiochus and the Syrian (or Seleucid) Empire. It is likely 
that these circumstances of exile, similar to Daniel’s in Babylon, were the motivation for 
converting the old oral testimony of Daniel’s faithful obedience into the more artistic 
and formalized literary book we have today. This book, with its hopeful (though cryptic) 
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visions of God’s eventual victory over the violent beasts of world empires and the heroic 
example of Daniel’s faithfulness, would have been a tremendously valuable resource for 
another generation of oppressed Jews. In this sense, the historical testimony of Daniel’s 
life and visions which occurred around 580-520 BC were able to speak powerfully to 
God’s people in later eras of violent oppression, both in the 2nd century BC under the 
Syrian Empire as well as in Jesus’ day under the brutal Roman regime. This is, in large 
part, what made the Book of Daniel one of the most popular literary texts in Jesus’ own 
day as well as one of the texts most widely referenced in the New Testament. 
  
Ask:  
How does hearing the context for Daniel help in your understanding of Ezra and 
Nehemiah? 

Read: 
The Book of Daniel as Apocalyptic Literature 
The literary context that inspired the book of Daniel was the social/political landscape of 
God’s people centuries after Daniel’s life in Babylon. The landscape of persecution under 
brutal Syrian rule was eerily similar to the earlier torment of Babylonian oppression. It 
is this similarity of situations, not the exact details of each historical period, that 
inspired the form and content of Daniel, especially the seemingly strange visions in 
chapters 7-12. This differentiation will be crucial as we dive into exploring these texts. 

Before we do, however, we must introduce a term: Apocalyptic. We use the term 
apocalyptic to mean pertaining to the end of the world — an apocalypse (typically where 
everything somehow explodes). But apocalyptic, or apocalypticism, is also a noun 
labeling a literary genre that became quite common in the ancient and Biblical world. 
Examples of Biblical apocalyptic include Daniel 7-12, Revelation, parts of Isaiah, and 
Ezekiel’s visions of the flying, flaming chariot made of heavenly creatures depicting 
God’s glory.  

These texts strike us as absurd, nonsensical, and even scary. However, the ancient 
readers to whom these words were written would have felt no such discomfort. They 
would have been familiar with the symbolism and imagery in a way that would be hard 
for us to believe. It’s worth it, therefore, to state a truism: We are utterly illiterate at 
reading apocalyptic literature and stand before these texts at a tremendous 
disadvantage. They require more homework and hermeneutic effort than perhaps any 
other books of the Bible. In terms of reading through the Bible in order to become more 
Biblically literate, the apocalyptic texts are like the big bad bosses at the end of a video 
game. Indeed, scholar Aaron Chalmers dubs apocalyptic “prophecy on steroids.” It is 
perhaps apt then that they are mostly found toward the end of the Old and New 
Testaments. In fact, throughout history, more corrosive ideas and evil actions have 
stemmed from misreadings of apocalyptic literature than from probably any other.  

The term apocalyptic comes from the Greek word apokalypsis which means to reveal or 
unveil knowledge that was previously hidden. Apocalyptic is symbolic picture-language, 
almost like political cartoons, that serve to speak both to current realities and to 
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universal types. Specifically, such language was often used to speak simultaneously to 
various details of real-life present circumstances as well as to elevate the meaning of 
such things above those particular details to illustrate what is typological or 
paradigmatic. In other words, apocalyptic isn’t mostly concerned with symbolically 
predicting specific future events but with illustrating paradigms that tend to repeat 
themselves throughout history. Typically written in the context of crisis, Biblical 
apocalyptic aims to encourage hope in its hearers by lifting their countenance above the 
daunting realities of their current struggle and to illustrate the ways in which God is 
sovereign and powerful over even the worst the world has to offer. Apocalyptic aims to 
visually depict to oppressed people the truth that even the worst oppression is not the 
end of the story.  

Consider the following snippets from Aaron Chalmers’ Interpreting the Prophets to help 
orient us toward this unfamiliar genre: 
“Whereas the prophets usually envisage God acting in salvation or judgment within 
history, these passages seem to anticipate a climactic and decisive intervention of God 
that brings history (at least as we know it) to a definitive culminating point… 

Apocalyptic entails the revelatory communication of heavenly secrets by an other-
worldly being to a seer who presents the visions in a narrative framework; the visions 
guide readers into a transcendent reality that takes precedence over the current 
situation and encourages readers to persevere in the midst of their trials. The visions 
reverse normal experience by making the heavenly mysteries the real world and 
depicting the present crisis as a temporary, illusory situation. This is achieved via God’s 
transforming the world for the faithful… 

In apocalyptic, God reveals his previously hidden future plans usually through dreams 
or visions. Unlike the visions we find in the prophets, however, these are full of 
elaborate and, at times, strange and mysterious symbolism and/or numbers. Many of 
the dominant images of apocalyptic belong to the realm of fantasy or myth, or we 
encounter surreal, unnatural combinations. For example, Daniel 7 contains a vision of 
four great beasts, including a bear with tusks in its mouth and a lion with eagle’s wings, 
coming out of the sea, while Daniel 8 describes a goat with a horn that grows as high as 
the host of heaven. The meaning and significance of these dreams and visions is thus 
often obscure; serious interpretive work is required… 

It primarily served to encourage its readers in the midst of their trials. Apocalyptic 
literature, like prophecy, is highly situational — it was written in order to address and 
respond to a specific problem in the life of the community of faith. This situation was 
usually one of crisis, such as rapid, destabilizing change, a severe drought or plague, or 
persecution.  

For example, critical scholars often associate the book of Daniel (or at least chapters 
7-12) with the crisis precipitated by the persecution of the Jews undertaken by 
Antiochus IV Epiphanes during the early second century BC. The book can be read as a 
commentary on the dramatic and distressing events that occurred in Israel and the 
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broader world during his reign, which included the desecration of the Jerusalem 
Temple, the outlawing of distinctive Jewish rites, and the execution of those who 
opposed him. Daniel 7:25 appears to allude to Antiochus with its reference to the little 
horn ‘speaking words against the Most High, wearing out the holy ones of the Most 
High, attempting to change the sacred seasons and the law.’ 

Apocalyptic seeks to encourage, comfort, and exhort the community to continued 
faithfulness, in spite of whatever opposition or problems its members may be facing. It 
affirms that such crises are only temporary — God remains in control and he will soon 
act to judge the wicked and vindicate the righteous.” 
Ask:  
1. How would you describe the way you were previously taught to think about 

apocalyptic literature? How does the idea that apocalyptic literature is not 
primarily concerned with end times prophecies but symbolism regarding 
contemporaneous political events alter this viewpoint? 

2. Have you ever felt embarrassed or uncomfortable about Biblical texts like Daniel 
or Revelation or Christian ideologies concerning the “rapture” or “antichrist”? 
Share any stories or reflections. 

Read: 
Beginning to Interpret Apocalyptic Literature 
More from Chalmers: 
“Apocalyptic texts present unique challenges to the modern interpreter. ‘No other genre 
of the Bible has been so fervently read with such depressing results.’ Our problems are 
largely a result of the fact that the apocalyptic genre has no real modern equivalent… 
Impressionistic art can serve as a helpful analogy for orienting our reading of 
apocalyptic texts. An impressionistic painting is best appreciated from a distance. These 
works are composed of fine lines, dabs of paint and brush strokes that ‘combine to 
depict scenes of unusual vividness and emotion’. If we stand too close, however, if we 
concentrate simply on the lines and dabs themselves, we are unlikely to grasp what the 
artist intended to convey - all we will end up seeing are lines, dabs, and strokes which 
look rather peculiar and random in their placement. Instead, we need to take a step back 
and consider the work in its entirety. When we do this, we are able to appreciate how 
those apparently random and disjointed paint strokes, dabs and lines in fact end up 
working together to produce a coherent and striking whole.  

Likewise, apocalyptic texts needs to be appreciated from a distance. When reading 
apocalyptic texts, it is worth stepping back and trying to grasp the point of the vision as 
a whole. What is the overall effect? What is the big picture? What is the overarching 
sweep of the vision or narrative? Ultimately, we need to move beyond the details to 
determine the primary message(s) of the entire vision. The ever-present risk is that 
modern readers will get so bogged down in the details of the visions that they fail to 
grasp the bigger picture. Or, to draw another analogy, they will see the trees but miss the 
forest. Individual details may be important (after all, the only reason we have a bigger 
picture is because it is made up of smaller details), or they may not. What is always 
important, however, is the significance of the vision as a whole. And, of course, it is 
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often when we have grasped the big picture that the details within this make more 
sense.  

Once we have grasped the big picture of the vision, it is time to focus on the details. The 
further we move from the general (the ‘big picture’) to the specific (‘details’), the less 
certain our interpretations may become. In other words, while we may be confident that 
we have grasped the meaning of the vision as a whole, the significance of certain specific 
elements within this may elude us. ‘This is not unexpected, given the allusive nature of 
apocalyptic visions. For much of the vision is an earthly way to think about a heavenly 
reality, or a present way to think about a future reality. So given our earthly and present 
limitations, we cannot expect to understand the meaning of each detail.’” 

Ask: 
Describe a moment when you’ve experienced something like impressionistic art where 
choosing not to focus too much on specific details helped you to better see and 
appreciate the overall picture. 
Read: Daniel 7. As you do, keep in mind the analogy of impressionist art and focus on 
the big picture being painted with these images and symbols.  

Ask:  
1. What big-picture impression stood out in your mind as you read Daniel 7? In 

other words, what point is it trying to make? 
2. In your mind, how important is a text like Daniel 7 to your life as a Christ-

follower? 
3. How does it make you feel to meditate on the fact that our entire faith tradition is 

so heavily dependent on a book, and specifically an old book that most Christians 
and perhaps we ourselves struggle (and often fail) to read correctly?  

9. SMALL GROUP DISCUSSION 
There will be no small group discussion tonight. 

10. CLOSING 
Spend a minute in silence, discerning any invitations the Holy Spirit may have for you — 
whether to dive deeper into the study of Daniel and apocalyptic on your own, to take a 
break from YOBL, or to make some commitment based on what you heard in the text. 
Make any commitments to God in prayer before one another.   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The Remnant of God in the World: Malachi 
Week 32 (8/6-8/12) - Psalms 63-69, Malachi 1-4 

2. RECAP & PREPARING FOR CG 
Daily Reading for Week 
• Zechariah 5-8, Psalm 61   
• Zechariah 9-14, Psalm 62  
• Malachi 1-2, Psalm 63  
• Malachi 3-4, Psalm 64  
• 1 Chronicles 1-10 (skim), Psalm 65   
• 1 Chronicles 11-14, Psalm 66  
• 1 Chronicles 15-17, Psalm 67 

Resources for Week 
• Read Scripture Video: Malachi 
• Read: Malachi 1-4 

3. FOCUS OF TIME TOGETHER 
To understand the mindset of Israel in the post-Exile period and to notice the repeated 
patterns we have seen throughout the history of Israel through the entire Old 
Testament.  

4. GROUND RULE / GOAL / VALUE FOR THE WEEK 
Goal: Our goal this week is to be unified with the Holy Spirit and one another as we 
reflect on the end of the Old Testament story.  

5. CONNECTION AND UNITY EXERCISE (MUTUAL INVITATION) 
Malachi is the last prophetic book in the Old Testament that we will read. Share in a 
word what your experience of reading and trying to understand all the prophets has 
been like over the past several months. 

6. OPENING PRAYER 
Read Psalm 63 to open your time in prayer. 

7. INTRO TO DISCUSSION 
Over the past 8 months, we have read through the story of God and His people, Israel, as 
told in the Old Testament. We have journeyed through thousands of years of Israel’s 
history, learned about the events, memories, figures, victories and failures that shaped 
their story. In these next three weeks, we will be reflecting on the story as a whole, 
identifying the repeated patterns of both Israel and God and pondering what we have 
read before entering into the New Testament writings. 
We begin our final three weeks in the Old Testament with Malachi, the book that ends 
the OT in our Christian Bible (the Jewish Bible ends with 1 & 2 Chronicles). Malachi 
takes place in the post-Exilic period after the Persian king Cyrus allows Israel to return 
to the promised land to rebuild Jerusalem and the Temple, which had been destroyed by 
the Babylonian Empire. After the Temple is rebuilt, there is a renewed fervor in Israel 
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for worship of YHWH and covenantal faithfulness. But this newfound enthusiasm does 
not last, and Israel soon drifts into the apathy and covenantal unfaithfulness that seems 
to be their default setting throughout the Old Testament. God, through Malachi, is in 
dialogue with a people whose worship is cold, whose faith is apathetic, and whose hearts 
are sarcastic, cynical, and hard. Again and again in Malachi, Israel, spurning the loving 
promises of God, replies to God’s repeated questions with the sarcastic, mimicked 
replies of a child. “I have loved you,” says the Lord. “How have you loved us?” they reply. 
“Return to me, and I will return to you,” says the Lord. “How are we to return?” they 
reply. “Will a man rob God? Yet you rob me,” says the Lord, “How do we rob you?” they 
reply.  

God’s posture towards His people is one of pleading and mercy. His first words in 
Malachi are heartbreaking, the words of a spurned lover trying to make sense of a 
spouse’s unfaithfulness: “I have loved you.” Later in Malachi 3, God again pleads with 
His people: “I, the Lord do not change… ever since the time of your forefathers you have 
turned away from my decrees and have not kept them. Return to me, and I will return to 
you.” In these two verses is the whole of Israel’s history, indeed of humanity’s. The first 
chapters of the Old Testament, Genesis 1-3, tell the story of the first humans who 
spurned the love of God, prompting God’s heartbreaking question, “Where are you?” By 
the last chapters in the Old Testament, not much has changed. 

8. LARGE GROUP DISCUSSION 
Questions for Listening to Scripture 
These questions are to help us be affected by Scripture in the way it was intended to 
affect us.  
Read Malachi 1-4 (it’s not long). 
1. How would you describe the posture of God towards Israel? Of Israel towards 

God? 
2. What is God promising Israel? What is God requiring of them? 

Questions for Interacting with Scripture: 
These questions are to help us slow down to taste and notice Scripture, savor its 
richness, and meditate on its complexity of meaning. 
1. How is God’s language similar to other points in the Old Testament? What parts 

of Israel’s history do God’s words here remind you of? 
Mutual Invitation 
Before answering the following questions, remember that Mutual Invitation invites 
each person to take the space and time they need to gather their thoughts before 
sharing without fear of someone cutting in or speaking before them. When a person is 
invited, they have the freedom to take 5 seconds or 5 minutes to reflect before they 
share. There should be no pressure for them to respond quickly.  
Mutual Invitation also gives each person the freedom to pass so they have more time to 
reflect (or to decline altogether if they don’t wish to share). If a person passes, they still 
get to invite the next person to share. At the end of your time, circle back and give 
whoever passed another invitation to share. 
Use Mutual Invitation to invite every person to respond to either of the following 
questions: 
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Imagine you are living in Israel at the time of Malachi’s prophetic ministry and attempt 
to empathize with the Israelites’ circumstances. After a generation in exile, you are 
allowed to return to the land that God promised you and rebuild the Temple as well as to 
begin Temple worship once again. But you are still under the rule of the Persian Empire, 
and you’re still poor and powerless as a nation. You have just experienced a period of 
enthusiastic renewal of Temple worship to YHWH, which over time has faded into the 
familiar pattern of covenant unfaithfulness, apathy, and cynicism.  
1. What kind of questions would you want to ask of God in this moment? 
2. What would your honest response be to God’s words through Malachi? 

9. SMALL GROUP DISCUSSION 
Questions for Examining Ourselves  
These questions are to help us look at ourselves, be aware and honest about who we 
are in light of our interaction with Scripture, and consider any appropriate action. 
1. Are you able to identify with Israel’s cynicism and even sarcastic defiance towards 

God? Or have you had a similar experience of disappointment at having deep 
hopes and prayers go unanswered for a long time? If so, what emotion did that 
evoke in you? (Be careful to respond using an actual emotional word.)  

2. How did you express that feeling toward God? Or if you didn’t, what kept you 
from expressing that feeling toward God? 

10. CLOSING 
End your time in prayer, giving space especially if there is anyone who needs to express 
these feelings toward God. Then, close your prayer by reading Malachi 3:6-12 to remind 
each other of God’s promises. 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The Story So Far, Week 1 
Week 33 (8/13-8/19) - Psalms 70-76, also Psalm 78, 85, and 107 

2. RECAP & PREPARING FOR CG 
Daily Reading for Week 
• 1 Chronicles 18-21, Psalm 68  
• 1 Chronicles 22-24, Psalm 69  
• 1 Chronicles 25-28, Psalm 70  
• 2 Chronicles 1-4, Psalm 71  
• 2 Chronicles 5-8, Psalm 72   
• 2 Chronicles 9-12, Psalm 73   
• 2 Chronicles 13-17, Psalm 74 

Resources for Week 
• Read Scripture Video: Chronicles 
• Read: Psalm 74, 78, 85, and 107 

3. FOCUS OF TIME TOGETHER 
To debrief and reflect on our journey through the Old Testament together. 

4. GROUND RULE / GOAL / VALUE FOR THE WEEK 
Goal: Our goal this week is to reflect together and to grow in our ability to do communal 
reflection well by resisting the temptation to give safe, passive, people-pleasing 
responses and to speak honestly and directly with one another.  

5. CONNECTION AND UNITY EXERCISE (MUTUAL INVITATION) 
What one word best describes your experience of reading through the Old Testament 
and why? Keep this weeks goal in mind. 

6. OPENING PRAYER 
Read Psalm 107 aloud together. Then offer short testimonial prayers for any “wonderful 
deeds” God has done in your life and community over the course of the year.  

7. INTRO TO DISCUSSION 
After 8 months of YOBL, we are finally reaching the end of the Old Testament. The Book 
of Chronicles marks the end of the Hebrew Scriptures. It is a look back on the story thus 
far, chronicling Israel’s journey from the vantage point of those Jewish survivors 
involved in the mostly unsuccessful “return from exile” we observed in Ezra-Nehemiah. 
It records mostly the same period of history as the Book of Kings, but offers a sort of 
revamped interpretation in light of the exile. In other words, it is not just a dry and 
redundant documentation of Israel’s history but a deep reflection and reinterpretation 
of Israel’s past. Similarly, we will now take a break from our race through the Old 
Testament to stop and reflect on our journey thus far. 
For some of us, YOBL has been a rich and enlightening journey. For others, it has been a 
tedious, exhausting, and seemingly fruitless task. Many of us gave up reading quite a 
while ago. The next two weeks will give us an opportunity to synthesize and digest some 
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of the most important ideas from the Old Testament and give us a framework for 
beginning a fresh journey through the New Testament. This week though, we’ll simply 
debrief and process our experiences thus far. Regardless of where you’re at with the 
reading plan, use this 3-week transition from the OT to NT to catch your breath and 
commit afresh to diving into the New Testament. Also, use this time to reflect on what 
worked and what didn’t work over the past 8 months and help one another discern any 
opportunities to try a new approach to reading the Bible together.  

8. LARGE GROUP DISCUSSION 

There will be no small group discussion this week. 
Questions for Self-Examination:  
These questions are to help us look at ourselves, be aware and honest about who we 
are in light of our interaction with Scripture, and consider any appropriate action. 
Use Mutual Invitation to invite everyone to answer the following two questions together: 
1. What have been the most life-giving or draining parts of YOBL so far?  
2. Spiritual practices—such as fasting, prayer, or, in this case, reading the Bible 

daily—reveal the heart. Sometimes, it reveals lovely things and other times hard 
things. What has your attempt at reading the Bible daily revealed about your 
heart? 

Questions for Interacting with Scripture: 
These questions are to help us slow down to taste and notice Scripture, savor its 
richness, and meditate on its complexity of meaning. 
1. What have you learned from the Old Testament?  
2. Are there any specific books or passages that you’ve found rich and meaningful? 

Share them with the group if possible.  
3. How has this journey affected how you think and feel about the Bible and your 

faith in Jesus? Has trying to read the Old Testament bolstered your faith, left you 
feeling disillusioned about God, made you even more overwhelmed at 
understanding the Bible, etc.? 

Questions for Practicing Community: 
These questions are to help us reflect thoughtfully on our felt experience together in 
light of our shared ground rules, goals, and values. 
1. What aspects of our approach to YOBL have worked for you and what haven’t? 

Consider the rhythm of daily reading, CG format, the group’s discussion habits, 
and anything else that comes to mind. Don’t be afraid to be critical and direct but 
rather be brutally honest about your experience with one another. 

2. In light of this reflection, are there any ideas you feel you or someone else in the 
group or the group as a whole should consider for approaching the final months 
of YOBL and the NT differently? 

9. CLOSING 
End your time with the unity prayer, offering short requests to God to hear the heartfelt 
experience of someone else in the group.   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The Story So Far, Week 2 
Week 34 (8/20-8/26) - Psalms 77-83, Watch Bible Project video on Matthew 1-13 

2. RECAP & PREPARING FOR CG 
Daily Reading for Week 
• 2 Chronicles 18-20, Psalm 75   
• 2 Chronicles 21-24, Psalm 76  
• 2 Chronicles 25-27, Psalm 77   
• 2 Chronicles 28-31 , Psalm 78   
• 2 Chronicles 32-34 (skim), Psalm 79  
• 2 Chronicles 35-36, Psalm 80   
• Matthew 1-2, Psalm 81   

Resources for Week 
• Read Scripture Video: Matthew 1-13 

3. FOCUS OF TIME TOGETHER 
To remember and recall the covenant promises that God made with Israel at different 
points in the Old Testament and to begin to see how these promises would have been 
anticipated by Israel at the start of the New Testament. 

4. GROUND RULE / GOAL / VALUE FOR THE WEEK 
Ground Rule: The ground rule this week is to not be on your phone during CG. Have 
everyone physically put their phone in the middle of group on the floor or a table in 
order to resist the temptation to give it your attention.  

5. CONNECTION AND UNITY EXERCISE (MUTUAL INVITATION) 
Ground Rule: The ground rule this week is to not be on your phone during CG. Have 
everyone physically put their phone in the middle of group on the floor or a table in 
order to resist the temptation to give it your attention.  
6. OPENING PRAYER 
Read Psalm 18 as your opening prayer. 
7. INTRO TO DISCUSSION 
It took more than half the calendar year, but we have finally reached the end of the Old 
Testament! Chronicles is the last book in the Jewish ordering of the Old Testament. It 
functions as a long recap of much of Israel’s history that is at once an invitation for the 
reader to reflect back on Israel’s history and look forward to the time when the promises 
of God will be fulfilled. Last week, we reflected on our own personal and communal 
interaction with the Old Testament: what was difficult, what we found particularly life-
giving and impactful, and how we assessed our own thoughts/emotions/actions when it 
came to the spiritual discipline of reading Scripture daily. 

This week, we will finish our reading in the Old Testament by trying to create a basic 
foundation of understanding what we have just spent the last 8 months reading. The 
hope is to synthesize some of the major themes/ideas of the Old Testament that will be 
important as we step into the New Testament. Regardless of if you have kept up with the 
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reading or stopped somewhere along the way, it will be crucial to have a shared basic 
foundation from which we can approach the New Testament. Though the entire Old 
Testament is important for understanding Jesus and the church, we will focus on simply 
understanding the major covenants God made with Israel — which Jesus, according to 
the New Testament writers, fulfilled.  

At various points in the Old Testament, God made covenants with Israel. In those 
covenants, He promised certain things to Israel. When the Old Testament ends — 
literally with an incomplete sentence in Hebrew — there is a collective longing and 
anticipation for these promises to be fulfilled. This week, we will try to understand the 
basics of these covenants and the promises that are embedded in them. 

8. LARGE GROUP DISCUSSION 
Throughout the Old Testament, God made covenants. These covenants often build on 
one another and give us an important framework for understanding the New Testament 
— especially the person, teachings, ministry, and death/resurrection of Jesus. Let’s 
quickly look at the 4 major covenants and the promises tied to them. This way of 
organizing the covenants comes from Christopher Wright’s wonderful book Knowing 
Jesus through the Old Testament: 
1. The covenant with Noah (Genesis 6:18-21, 8:21-9:17): This covenant 

which God makes is universal. First, He promises to save Noah and his family 
before the flood. Then after the flood, He makes a promise to all creation to never 
again destroy the world with a flood and to preserve the conditions necessary for 
life on earth to continue.  

2. The covenant with Abraham (Genesis 12:1-2, 15:1-21, 17:1-27): This 
covenant which God makes with Abraham is similarly universal to the Noah 
covenant in that it pertains to all humanity but with a different focus. It concerns 
God’s redemptive work through history. God promises that through Abraham 
and his descendents He will bring His redemptive blessing to all nations on 
earth.  

3. The Sinai Covenant (Exodus 19:3-6): This covenant which God makes is 
national in scope. Specifically, it is a covenant between YHWH and all of Israel, 
His chosen people, mediated through the leadership of Moses. It is linked with 
the covenant with Abraham in this way: It is through Israel that God’s promised 
blessing to all nations will take place. Israel will be God’s chosen, priestly people 
reflecting the loving goodness of YHWH to the nations around it by adhering to 
the terms of the covenant, the Torah. The Sinai Covenant also includes the 
promise of a land for Israel, a physical space God had prepared for them to call 
home.  

4. The Davidic Covenant (2 Samuel 7, 23:1-7; Psalm 89, 132): This covenant 
is one which God primarily makes with David and his house (or dynasty). God 
promises to establish and sustain David’s house forever. However, this promise 
doesn’t only concern David’s family but Israel itself. In promising David that his 
house will be permanently established, the covenant by implication extends that 
promise to Israel itself. This, along with the expectation that David and 
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subsequent kings would be faithful to the Law given to Israel on Mt. Sinai, ties it 
to the Sinai covenant.  

5. The Prophets, especially Isaiah, Jeremiah, and Ezekiel: This isn’t a 
“covenant” in the way the previous four were, but the Prophets are filled with 
promises which God makes with Israel before, during, and after their experience 
of Exile and extends through to the time of Jesus in the New Testament. God 
promises that Israel will return to the promised land that they have been exiled 
from and rebuild the temple that Babylon destroyed (where His presence would 
dwell again in that new temple). They will also have a renewed relationship with 
Him, a new experience of God’s forgiveness after experiencing the judgement of 
exile, and a new obedience to the Law. There is also a promise of a new Davidic 
king that would defeat Israel’s enemies and establish them as an independent 
nation freed from foreign rule and the promise of a time of agricultural 
abundance and prosperity that ties the new covenant to the Davidic Covenant 
and the covenant with Noah. (We looked in depth at these promises in Week 29 
material on Ezekiel.) 

These four covenants and the promises in the Prophets form the narrative backbone of 
the Old Testament. They would have been deeply ingrained in the consciousness of the 
Jewish people in the time of Jesus, and indeed still are today. As we step into the New 
Testament, we will continually see the New Testament writers referring back to these 
covenants and promises, consistently interpreting the life of Jesus through these texts.  
As we begin the New Testament in the next week, it is important to remember the pieces 
of the covenants and promises that were yet to be fulfilled at the end of the Old 
Testament. These promises were on the forefront of Israel’s mind for hundreds of years 
in the Intertestamental Period. When Jesus begins His public ministry, Israel is still 
waiting for many of these promises to be fulfilled and wondering when and how God will 
fulfill them. The most recent and pressing promises, which are listed in the Prophets 
section above (E), are those Israel is most eagerly awaiting and looking out for in the 
time of Jesus. Practically, they were still waiting to be liberated from exile, vindicated 
and exalted over the oppressing nations, and returned to power in their homeland, after 
which the temple could be rebuilt and filled with the return of God's glory/presence.  
Questions for Basic Understanding:  
These questions are to help us interpret and understand the text as it was intended to 
be interpreted and understood. 
1. Before you embarked on the journey of reading through it this year in YOBL, 

what would you have said was the overall theme and/or storyline of the Old 
Testament? 

2. Now having read through the Old Testament over the past 8 months and 
especially keeping in mind the covenants mentioned above, what would you now 
say is the overall theme and/or storyline of the Old Testament? 

Questions for Listening to Scripture: 
These questions are to help us be affected by Scripture in the way it was intended to 
affect us.  
Read the following passages:  
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• Genesis 9:8-17 
• Genesis 12:1-2, 15:12-20 
• Exodus 19:1-6 
• 2 Samuel 7:8-17 
• Jeremiah 31:31-34 

Take a moment to step back and recall the story the Old Testament tells as a whole using 
the four covenants and the promises of the Prophets as reference points.: 
1. What stands out to you about God choosing to continually renew covenants with 

Israel and stay in relationship with them for nearly two millennia?  
2. What does it say about God’s character and hopes for Israel? 
3. What do you notice about Israel’s seeming inability to remain faithful to the 

covenants?  
4. What does this say about how difficult it can be for an entire community to obey 

the commands of God? 

Questions for Self Examination: 
These questions are to help us look at ourselves, be aware and honest about who we 
are in light of our interaction with Scripture, and consider any appropriate action. 
How are you feeling about entering into the New Testament this week? Is there anything 
in particular you are looking forward to? Is there anything in particular you will miss 
about the Old Testament? 

9. SMALL GROUP DISCUSSION 
There will be no small group discussion this week. 

10. CLOSING 
End your time in a unity prayer, laying before God all the feelings expressed in the 
group. 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Introduction to the New Testament 
Week 35 (8/27-9/2) - Psalms 84-90, Watch Bible Project video on Matthew 14-28 and 
The Gospel of the Kingdom  

2. RECAP & PREPARING FOR CG 
Daily Reading for Week 
• Matthew 3-4, Psalm 82 
• Matthew 5-6, Psalm 83  
• Matthew 7-8, Psalm 84   
• Matthew 9-10, Psalm 85  
• Matthew 11-12, Psalm 86   
• Matthew 13-14, Psalm 87   
• Matthew 15-16, Psalm 88  

Resources for Week 
• Read Scripture Video: Matthew 14-28 and TheGospel of the Kingdom (themed 

video) 

3. FOCUS OF TIME TOGETHER 
To establish a framework for how to explore the Gospels in light of the Hebrew 
Scriptures and to practice reading the Gospels “backwards” together. 

4. GROUND RULE / GOAL / VALUE FOR THE WEEK 
Value: The value this week is curiosity. Practice curiosity together, remembering there is 
an abundance of beauty and truth out there for you to discover, so long as you are 
attentive and ready for wonder. Be curious about one another, the Scriptures, God, and 
your own life journey. 

5. CONNECTION AND UNITY EXERCISE (MUTUAL INVITATION) 
What part of the Old Testament (that you can recall) seemed to most call your attention 
to Jesus, and why? 
(When listening to one another’s responses, practice curiosity by considering any 
questions that might help the person sharing to clarify their thoughts or to open up 
further. As a group, try to ask at least a few of these clarifying questions during the 
sharing time.) 

6. OPENING PRAYER 
Pray corporately for your upcoming journey through the Gospels, expressing your hopes 
and desires as well as your concerns and confusions, and ask the Holy Spirit to be 
gracious to you in the journey. 

7. INTRO TO DISCUSSION 
The term Old Testament is a Christian invention. Up until the time when the early 
community of Christian Jews crafted and collected the Gospel stories and epistles that 
make up our New Testament, Israel’s Scriptures were simply called the Scriptures. The 
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term Old Testament indicates the church’s firm belief that Jesus must be understood as 
both a consistent continuation of the Jewish story told in the Hebrew Scriptures and a 
surprising twist in that story that constitutes a brand new epoch in the story of God’s 
people. Indeed, the New Testament writers declared repeatedly that Jesus was the 
climactic fulfillment of the Biblical story; and yet, they also taught and modeled radical 
reinterpretation of that story. In other words, Jesus and the church both affirmed and 
reinterpreted the Hebrew Scriptures. 

Therefore, this is key to how the New Testament is intended to be read. The New 
Testament does not replace the Old Testament and deem it obsolete; on the contrary, it 
is actually written almost entirely using the symbols and language of the Jewish 
Scriptures. In a sense, the New Testament speaks a new message about Jesus the 
Crucified Messiah, but it speaks this message through the language of Old Testament 
ideas and imagery. The Gospels particularly are like intricate tapestries that weave the 
many familiar fabrics of Jewish thought together into a new, unfamiliar art piece. Put 
differently, the Gospels are brilliantly layered, literary masterpieces that use the 
meaning-saturated imagery and language of the Old Testament to paint a narrative 
depiction of Christ. This technique of reference and allusion aims to create “echoes” in 
the reader's mind of various Old Testament texts, and these echoes are meant to create a 
deep well of meaning that undergirds the surface-level significance of the Gospel texts. 
As the brilliant scholar Richard Hays illuminates in his recent work (which we highly 
highly recommend), Echoes of Scripture in the Gospels (page 99): 
 "The story is intelligible, at one level, for readers who do not hear the scriptural 
echoes. But for those who do have ears to hear, new levels of complexity and 
significance open up. To cite an obvious example, Mark tells the story of Jesus’ entry 
into Jerusalem riding on a colt without any authorial comment whatever about 
scriptural fulfillment (Mark 11:1-11). But the reader who perceives the subliminal 
symbolism of Zechariah 9:9 imbedded in the action will more fully grasp the 
significance of the episode. In this case, the readers who lack the requisite 
‘encyclopedia of reception’ to ‘get’ the allusion are helped out by one of Mark’s earliest 
readers, Matthew, who eagerly supplies the quotation of Zechariah, along with an 
explanatory reassurance that this event took place in order to fulfill what was written 
by the prophet (Matthew 21:4-5). But this example is merely the tip of an iceberg of 
intertextual allusion…” 

Indeed, as we will begin to see over the next five weeks, nearly every sentence in the 
Gospels is ripe with Old Testament significance. At our latest YOBL Lecture, scholar 
Scot McKnight made this point by quoting theologian John Goldingay’s quip that “the 
New Testament is little more than footnotes on the Old Testament.” In Matthew alone, 
there are over sixty explicit quotations and hundreds of more indirect allusions to the 
Old Testament. What this means is that to read the Gospels as the authors intended 
requires that we read slowly and carefully, paying attention to these allusions and 
“reading backwards” by returning to the Old Testament to understand the scriptural 
language and symbolism being referenced and repurposed. When we discover an Old 
Testament reference, we should stop and look up the passage referenced and then 
consider how the original meaning of the Hebrew text changes or enhances the meaning 
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of the Gospel passage. Most study Bibles include footnotes to the more obvious and 
explicit references to help us read this way. 

This process of reading backwards will reveal whole new worlds of meaning beyond 
what we notice upon a surface-level reading. But it will also reveal something further to 
us: specifically, our continued Biblical illiteracy. For many of us, this will be deeply 
humbling, revealing that it isn’t just the Old Testament that we lack fluency in. Indeed, 
because we aren’t very familiar with the Old Testament, we are also oblivious to much of 
what the New Testament is really trying to get at. Therefore, as we explore the Gospels 
today and over the next five weeks, we should treat it both as an illuminating exercise 
that, like a litmus test, reveals how little we know as well as a practice for a future 
lifetime of Biblical engagement. Let this experience be humbling and enlightening, not 
disheartening. And enjoy the journey. This walk through the Gospels should be not just 
humbling and challenging but also beautiful and enriching. As we discover new depths 
of profundity in our sacred texts, we ought to be entranced and enthralled with just how 
rich and ingenious they are.  

And one further note to consider before we begin: last week, we discussed the covenants 
between God and Israel and the promises God made as a part of staying faithful to these 
covenants. These promises and the expectations of their “fulfillment” set the emotional 
and ideological stage upon which the New Testament enters. Though sometimes the 
Gospels seem to interpret the Old Testament as predictive of Jesus the Messiah, more 
often Jesus is seen as a figural fulfillment of these Old Testament promises. In other 
words, when we say that the Bible is a cohesive narrative that points to Jesus, we do not 
mean that the prophets and psalmists knew about Jesus centuries prior and wrote 
predictive clues for us to decipher. Rather, the kind of people, world, and future that 
YHWH promised have reached their figurative fulfillment in Jesus. This means that our 
search for deep meaning in the Gospels isn’t a scavenger hunt for Old Testament proof 
texts. Instead, it’s a discovery of how Jesus embodied and inaugurated the Jewish hopes 
awaited for in the “end of the age.” This is why Jesus came proclaiming the “good news 
that the kingdom of God is [finally] here.” Remember this difference between prediction 
and prefiguration as we explore the New Testament together over the rest of the year.  
Specifically, during each of the next five weeks we will follow the same pattern. We will 
read through a story from one of the four Gospels and reflect on what it appears to mean 
at the surface level. Then we will read through some Old Testament passages that the 
story was likely alluding to and explore the point and significance of those passages. 
Then we will go back to the Gospel story and see how the Old Testament allusions either 
change or enhance the meaning we first saw. To make the connections between texts 
easier to see, we will include all Scripture passages in the material and will italicize 
notable lines and words. This will make our material a bit longer than usual. This week, 
we will do a similar activity with one short example: the baptism of Jesus. If, during any 
particular study, your group simply runs out of time, consider returning to that story the 
following week before moving on to the next one. 

8. LARGE GROUP DISCUSSION 
There will be no small group discussion this week. 
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Questions for Basic Understanding: 
These questions are to help us interpret and understand the text as it was intended to 
be interpreted and understood. 
Read Mark 1:9-11: 
In those days Jesus came from Nazareth of Galilee and was baptized by John in the 
Jordan. And when he came up out of the water, immediately he saw the heavens being 
torn open and the Spirit descending on him like a dove. And a voice came from heaven, 
“You are my beloved Son; with you I am well pleased.” 
1. What stands out to you as the significance of this scene of Jesus’ baptism? 

Questions for Interacting with Scripture: 
These questions are to help us slow down to taste and notice Scripture, savor its 
richness, and meditate on its complexity of meaning. 
Movement 1 
Read Isaiah 63:15-64:4 
Look down from heaven and see, 
    from your holy and glorious habitation. 
Where are your zeal and your might? 
    The yearning of your heart and your compassion?  
    They are withheld from me.  
For you are our father,  
    though Abraham does not know us 
    and Israel does not acknowledge us; 
you, O Lord, are our father; 
    our Redeemer from of old is your name.  
Why, O Lord, do you make us stray from your ways 
    and harden our heart, so that we do not fear you?  
Turn back for the sake of your servants, 
    for the sake of the tribes that are your heritage.  
Your holy people took possession for a little while;  
    but now our adversaries have trampled down your sanctuary.  
We have long been like those whom you do not rule, 
    like those not called by your name.  
O that you would tear open the heavens and come down, 
    so that the mountains would quake at your presence—  
as when fire kindles brushwood  
    and the fire causes water to boil—  
to make your name known to your adversaries, 
    so that the nations might tremble at your presence!  
When you did awesome deeds that we did not expect, 
    you came down, the mountains quaked at your presence.  
From ages past no one has heard, 
    no ear has perceived,  
no eye has seen any God besides you,  
    who works for those who wait for him. 
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Now reread Mark 1:9-11 
“In those days Jesus came from Nazareth of Galilee and was baptized by John in the 
Jordan. And when he came up out of the water, immediately he saw the heavens being 
torn open and the Spirit descending on him like a dove. And a voice came from heaven, 
“You are my beloved Son; with you I am well pleased.” 
1. Notice the prayer in Isaiah, “O that you would tear open the heavens and come 

down.” In light of this line and the passage of Isaiah, it is contained within, what 
significance is added to the scene of Jesus’ baptism? Consider Mark’s narration 
that the heavens were torn open and the Spirit descended (1:10). 

2. Considering the overall meaning of the petition we read in Isaiah 63 and 64, what 
is Mark suggesting that it means for Jesus to have arrived on the scene? 

Movement 2 
Read Genesis 22:1-2, 2 Samuel 7:12-16, Psalm 2, Isaiah 42:1-4.  
Read Genesis 22:1-2  
After these things God tested Abraham. He said to him, “Abraham!” And he said, “Here 
I am.” He said, “Take your son, your only son Isaac, whom you love, and go to the land 
of Moriah, and offer him there as a burnt offering on one of the mountains that I shall 
show you.” 
Read 2 Samuel 7:12-16 
When your days are fulfilled and you lie down with your ancestors, I will raise up your 
offspring after you, who shall come forth from your body, and I will establish his 
kingdom. He shall build a house for my name, and I will establish the throne of his 
kingdom forever. I will be a father to him, and he shall be a son to me. When he 
commits iniquity, I will punish him with a rod such as mortals use, with blows inflicted 
by human beings. But I will not take my steadfast love from him, as I took it from Saul, 
whom I put away from before you. Your house and your kingdom shall be made sure 
forever before me; your throne shall be established forever. 
Read Psalm 2 
Why do the nations conspire 
    and the peoples plot in vain? 
The kings of the earth rise up 
    and the rulers band together  
    against the Lord and against his anointed, saying, 
“Let us break their chains 
    and throw off their shackles.”  
The One enthroned in heaven laughs; 
    the Lord scoffs at them.  
He rebukes them in his anger 
    and terrifies them in his wrath, saying,  
“I have installed my king 
    on Zion, my holy mountain.”  
I will proclaim the Lord’s decree: 
He said to me, “You are my son;  
    today I have become your father.  
Ask me, 

!24



    and I will make the nations your inheritance,  
    the ends of the earth your possession.  
You will break them with a rod of iron;  
    you will dash them to pieces like pottery.”  
Therefore, you kings, be wise; 
    be warned, you rulers of the earth.  
Serve the Lord with fear  
    and celebrate his rule with trembling.  
Kiss his son, or he will be angry  
    and your way will lead to your destruction,  
for his wrath can flare up in a moment. 
    Blessed are all who take refuge in him. 
Read Isaiah 42:1-4 
Here is my servant, whom I support. 
Here is my chosen one, with whom I am pleased. 
I have put my Spirit on him. 
   He will bring justice to the nations. 
   He will not cry out or raise his voice.  
   He will not make his voice heard in the streets.  
   He will not break off a damaged cattail. 
   He will not even put out a smoking wick. 
   He will faithfully bring about justice. 
   He will not be discouraged or crushed  
        until he has set up justice on the earth. 
   The coastlands will wait for his teachings. 
Now reread Mark 1:9-11 once more 
“In those days Jesus came from Nazareth of Galilee and was baptized by John in the 
Jordan. And when he came up out of the water, immediately he saw the heavens being 
torn open and the Spirit descending on him like a dove. And a voice came from heaven, 
“You are my beloved Son; with you I am well pleased.” 
1. Put yourself in the shoes of a Jew in Jesus’ day who would have been readily 

familiar with the above texts and the language of a figure beloved by God, 
anointed with the Spirit by God, and in a special enough relationship with God to 
use father-son titles with one another. And look carefully at the characters 
discussed in such terms in these texts. What specific characters or types of figures 
would Mark’s allusion have brought to mind from these passages? 

2. What does Mark’s identification of Jesus as a kind of representation or 
embodiment of these figures allude to about the identity and purpose of Jesus?  

3. How did your understanding and/or appreciation of Mark’s baptism story change 
after reading the selected Old Testament passages? 

Questions for Self Examination: 
These questions are to help us look at ourselves, be aware and honest about who we 
are in light of our interaction with Scripture, and consider any appropriate action. For 
the last question, practice curiosity toward one another once again by inviting anyone 
who hasn’t shared to do so. 
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1. We’ve been looking at just 3 verses of the entire New Testament (which contains 
nearly 8,000 verses). How does it strike you, to reflect on the depth of meaning 
underlying these few verses, showing just how much Old Testament familiarity 
Mark was expecting his readers to have? 

2. Do you feel humbled, challenged, excited, mind-blown, curious, overwhelmed, 
intrigued? 

3.
9. SMALL GROUP DISCUSSION 
There will be no small group discussion this week. 

10. CLOSING 
Pray corporately once again for your time in the Gospels, expressing any new or 
continued desires from this time as well as expressing whatever emotions this initial 
study brought up in you. 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Jesus As Israel 
Week 36 (9/3-9/9) - Psalms 91-97, Matthew 2:13-18, Exodus 4:22-23, Hosea 11:1-11, 
Jeremiah 31:15-17, Matthew 4:1-11, Deuteronomy 6:13-18, 8:2-3, 9:25-26 

2. RECAP & PREPARING FOR CG 
Daily Reading for Week 
• Matthew 17-18, Psalm 89  
• Matthew 19-20, Psalm 90   
• Matthew 21-22, Psalm 91  
• Matthew 23-24, Psalm 92  
• Matthew 25-26, Psalm 93  
• Matthew 27-28, Psalm 94   
• Mark 1-2, Psalm 95 

Resources for Week 
• Read Scripture Video: Deuteronomy, Matthew 1-13, and Matthew 14-28 

3. FOCUS OF TIME TOGETHER 
To see how Matthew’s Gospel presents Jesus as an embodied representation of Israel, 
who brings about the end of exile and becomes the true embodiment of what Israel was 
supposed to be. 

4. GROUND RULE / GOAL / VALUE FOR THE WEEK 
Value: The value this week is focus. Practice giving all of your attention to the Scripture 
being read and the discussion questions. Try and notice when your mind is prone to 
wander, and when this happens, ask the Holy Spirit to refocus you to the reading/
conversation at hand.  

5. CONNECTION AND UNITY EXERCISE (MUTUAL INVITATION) 
What is your favorite story about Jesus that you have read so far? 

6. OPENING PRAYER 
Have someone open your time in prayer, asking the Holy Spirit to reveal new and 
beautiful layers to the stories of Jesus you will read together. 

7. INTRO TO DISCUSSION 
Last week in our YOBL readings, we began the New Testament. For many, this is the 
part of the Christian Bible we are most familiar with. We discovered that, far from being 
removed from the Old Testament and Israel’s story, the New Testament is actually 
written almost entirely using the language of the Jewish Scriptures. Particularly in the 
Gospels, almost every line and verse contains allusions and echoes of the Old 
Testament.  

This week, we will look at two passages near the beginning of Matthew’s Gospel that 
specifically and intentionally tie Jesus to Israel’s story. Matthew, perhaps more 
explicitly than any other New Testament writer, suggests that Jesus embodies Israel’s 
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story in Himself, and also that, in Jesus, Israel’s story has reached its climax. From the 
very beginning of the genealogy, Matthew begins his Gospel by tying Jesus to Genesis 
(“This is the genealogy of Jesus” [in Greek, literally “the book of the genesis of Jesus”]). 
He also ties Jesus to Abraham, King David, and the exile. Basically, the entirety of 
Israel’s history is written into Jesus’ bloodline! Before we begin reading, here are a few 
notes on each passage: 
1. Matthew 2:13-18: This section from Matthew’s birth narrative quotes Hosea 11 

and Jeremiah 31 explicitly but also has echoes of the Exodus story, with Jesus as 
Israel (notice God’s description of Israel in Exodus 4 as “my firstborn son”). The 
Hosea and Jeremiah passages were written to Israel during their exile. Both 
passages hint at the pain of exile as well as the hope of God ending Israel’s exile 
and establishing them as a flourishing kingdom again. Both passages contain the 
reminder that, as Richard Hayes puts it, “violence and exile do not have the final 
word, for God’s love for Israel will prevail and bring about restoration.” 
Matthew, by including these quotations and echoes, is suggesting both that, in 
Jesus, Israel will experience a redemption similar to the Exodus AND that Jesus’ 
birth signals the potential and long-hoped-for end of Israel’s exile.  

2. Matthew 4:1-11: In this account of Jesus’ temptation in the wilderness by the 
devil, Jesus responds three times with a quote from Deuteronomy. Deuteronomy 
is a book that records Moses’ final speeches to Israel just as their 40 years of 
wandering in the wilderness are ending and they are about to enter the Promised 
Land. In Deuteronomy, Moses exhorts Israel to be obedient and faithful to the 
Law and covenant which YHWH has given them. As the Old Testament goes on to 
make abundantly clear, Israel failed to be faithful and obedient, so they 
eventually fell under God’s judgement by being taken away into exile. In Matthew 
4:1-11, Matthew portrays Jesus as a figurative representation of both Moses and 
Israel. Like Moses, Jesus will lead Israel out of the wilderness, into covenant 
faithfulness, and the promise land. Like Israel, Jesus is tempted at the end of his 
time in the wilderness, but UNLIKE Israel, Jesus emerges as the perfectly faithful 
son who obeys God and embodies Israel as they were meant to be. Jesus fulfills 
Israel’s intended destiny. 

8. LARGE GROUP DISCUSSION 
Movement 1 (30 minutes): 
Questions for Basic Understanding: 
These questions are to help us interpret and understand the text as it was intended to 
be interpreted and understood. 
Read Matthew 2:13-18 
When they had gone, an angel of the Lord appeared to Joseph in a dream. “Get up,” he 
said, “take the child and his mother and escape to Egypt. Stay there until I tell you, for 
Herod is going to search for the child to kill him.” 
So he got up, took the child and his mother during the night and left for Egypt, where 
he stayed until the death of Herod. And so was fulfilled what the Lord had said through 
the prophet: “Out of Egypt I called my son.”  
When Herod realized that he had been outwitted by the Magi, he was furious, and he 
gave orders to kill all the boys in Bethlehem and its vicinity who were two years old 
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and under, in accordance with the time he had learned from the Magi. Then what was 
said through the prophet Jeremiah was fulfilled: 
“A voice is heard in Ramah, 
   weeping and great mourning, 
Rachel weeping for her children 
   and refusing to be comforted,  
   because they are no more.” 
1. Out of all the Gospel writers, Matthew is the only one who includes this story of 

Jesus’ childhood escape to Egypt. Why do you think Matthew included it? 

Questions for Interacting with Scripture: 
These questions are to help us slow down to taste and notice Scripture, savor its 
richness, and meditate on its complexity of meaning. 
In Matthew’s narrative of Jesus’ childhood, he quotes from the prophets Hosea and 
Jeremiah and also alludes to Exodus. Specifically, Exodus 4:22, Hosea 11:1 and 
Jeremiah 31:15 are referenced. The literary intention of these references is not only to 
draw from those few specific verses but also to invite us to consider the meaning of the 
entire passage from which they come. Therefore, we will go back and read not only the 
verses quoted, but the longer sections of Scripture they are from. As you read, try to 
recall the point of these passages as well as the significance of the words quoted.  
Read Exodus 4:22-23 
Then say to Pharaoh, “This is what the Lord says: Israel is my firstborn son, and I told 
you, ‘Let my son go, so he may worship me.’ But you refused to let him go; so I will kill 
your firstborn son.’” 
Read Hosea 11:1-11 
“When Israel was a child, I loved him, 
   and out of Egypt I called my son. 
But the more they were called,  
   the more they went away from me.  
They sacrificed to the Baals 
   and they burned incense to images.  
It was I who taught Ephraim to walk, 
   taking them by the arms;  
but they did not realize 
   it was I who healed them.  
I led them with cords of human kindness, 
   with ties of love.  
To them I was like one who lifts 
   a little child to the cheek,  
   and I bent down to feed them.  
“Will they not return to Egypt 
   and will not Assyria rule over them  
   because they refuse to repent?  
A sword will flash in their cities; 
   it will devour their false prophets  
   and put an end to their plans. 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My people are determined to turn from me.  
   Even though they call me God Most High,  
   I will by no means exalt them. 
“How can I give you up, Ephraim? 
   How can I hand you over, Israel?  
How can I treat you like Admah? 
   How can I make you like Zeboyim?  
My heart is changed within me;  
   all my compassion is aroused. 
I will not carry out my fierce anger, 
   nor will I devastate Ephraim again. 
For I am God, and not a man—  
   the Holy One among you. 
   I will not come against their cities.  
They will follow the Lord; 
   he will roar like a lion. 
When he roars, 
   his children will come trembling from the west.  
They will come from Egypt, 
   trembling like sparrows,  
   from Assyria, fluttering like doves.  
I will settle them in their homes,” 
   declares the Lord. 
Read Jeremiah 31:15-17 
This is what the Lord says: 
“A voice is heard in Ramah, 
   mourning and great weeping, 
Rachel weeping for her children 
   and refusing to be comforted,  
   because they are no more.”  
This is what the Lord says: 
“Restrain your voice from weeping 
   and your eyes from tears,  
for your work will be rewarded,” 
declares the Lord.  
   “They will return from the land of the enemy.  
So there is hope for your descendants,” 
declares the Lord.  
   “Your children will return to their own land.” 
Now reread Matthew 2:13-18 once more 
When they had gone, an angel of the Lord appeared to Joseph in a dream. “Get up,” he 
said, “take the child and his mother and escape to Egypt. Stay there until I tell you, for 
Herod is going to search for the child to kill him.” 
So he got up, took the child and his mother during the night and left for Egypt, where 
he stayed until the death of Herod. And so was fulfilled what the Lord had said through 
the prophet: “Out of Egypt I called my son.”  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When Herod realized that he had been outwitted by the Magi, he was furious, and he 
gave orders to kill all the boys in Bethlehem and its vicinity who were two years old 
and under, in accordance with the time he had learned from the Magi. Then what was 
said through the prophet Jeremiah was fulfilled:  
 “A voice is heard in Ramah,  
   weeping and great mourning, 
Rachel weeping for her children 
   and refusing to be comforted,  
   because they are no more.” 
1. How does reading the corresponding Old Testament texts above change your 

understanding of the passage in Matthew? 
2. By including these Old Testament allusions, what point is Matthew is making 

about Jesus? 
3. As we said, Matthew’s intention in quoting Jeremiah and Hosea is to make a 

literary nod to the entire passages which he is quoting from. Though the verses 
explicitly quoted don’t sound very hopeful, both Jeremiah 31 and Hosea 11 are 
hopeful encouragements to Israel that God will one day deliver them from exile. 
Considering this, how do Matthew’s references hint at the mission of Jesus? 

Movement 2 (30 minutes): 

Questions for Basic Understanding: 
These questions are to help us interpret and understand the text as it was intended to 
be interpreted and understood. 
As you read the following sections of Scripture, remember our value of focus. Notice 
when you are having a hard time giving the passage your full attention and ask the Holy 
Spirit to remove all distractions so you can fully savor its meaning and beauty.  
Read Matthew 4:1-11 
Then Jesus was led by the Spirit into the wilderness to be tempted by the devil. After 
fasting forty days and forty nights, he was hungry. The tempter came to him and said, 
“If you are the Son of God, tell these stones to become bread.” 
Jesus answered, “It is written: ‘Man shall not live on bread alone, but on every word 
that comes from the mouth of God.’”  
Then the devil took him to the holy city and had him stand on the highest point of the 
temple. “If you are the Son of God,” he said, “throw yourself down. For it is written: 
“‘He will command his angels concerning you, 
   and they will lift you up in their hands,  
   so that you will not strike your foot against a stone.’” 
Jesus answered him, “It is also written: ‘Do not put the Lord your God to the test.’” 
Again, the devil took him to a very high mountain and showed him all the kingdoms of 
the world and their splendor. “All this I will give you,” he said, “if you will bow down 
and worship me.” 
Jesus said to him, “Away from me, Satan! For it is written: ‘Worship the Lord your 
God, and serve him only.’”  
Then the devil left him, and angels came and attended him. 
1. Upon initial reading of this story, what stands out to you? 
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Questions for Interacting with Scripture: 
These questions are to help us slow down to taste and notice Scripture, savor its 
richness, and meditate on its complexity of meaning. 
Read Deuteronomy 9:25-26 
I (Moses) lay prostrate before the Lord those forty days and forty nights because the 
Lord had said he would destroy you. I prayed to the Lord and said, “Sovereign Lord, 
do not destroy your people, your own inheritance that you redeemed by your great 
power and brought out of Egypt with a mighty hand. 
Read Deuteronomy 8:2-3  
Remember how the Lord your God led you all the way in the wilderness these forty 
years, to humble and test you in order to know what was in your heart, whether or not 
you would keep his commands. He humbled you, causing you to hunger and then 
feeding you with manna, which neither you nor your ancestors had known, to teach 
you that man does not live on bread alone but on every word that comes from the 
mouth of the Lord. 
Read Deuteronomy 6:16-18 
Do not put the Lord your God to the test as you did at Massah. Be sure to keep the 
commands of the Lord your God and the stipulations and decrees he has given you. Do 
what is right and good in the Lord’s sight, so that it may go well with you and you may 
go in and take over the good land the Lord promised on oath to your ancestors,  
Read Deuteronomy 6:13 
Fear the Lord your God, serve him only and take your oaths in his name. 
Now reread Matthew 4:1-11 
Then Jesus was led by the Spirit into the wilderness to be tempted by the devil. After 
fasting forty days and forty nights, he was hungry. The tempter came to him and said, 
“If you are the Son of God, tell these stones to become bread.” 
Jesus answered, “It is written: ‘Man shall not live on bread alone, but on every word 
that comes from the mouth of God.’”  
Then the devil took him to the holy city and had him stand on the highest point of the 
temple. “If you are the Son of God,” he said, “throw yourself down. For it is written: 
“‘He will command his angels concerning you, 
   and they will lift you up in their hands,  
   so that you will not strike your foot against a stone.’” 
Jesus answered him, “It is also written: ‘Do not put the Lord your God to the test.’” 
Again, the devil took him to a very high mountain and showed him all the kingdoms of 
the world and their splendor. “All this I will give you,” he said, “if you will bow down 
and worship me.” 
Jesus said to him, “Away from me, Satan! For it is written: ‘Worship the Lord your 
God, and serve him only.’”  
Then the devil left him, and angels came and attended him. 
1. How does Jesus in this wilderness temptation story embody the covenant 

faithfulness which Israel was meant to live out? 
2. Matthew represents Jesus as the obedient son which Israel was supposed to be. 

Why is that significant? Specifically, what did Jesus succeed in doing that Israel 
failed to do? 
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3. In this wilderness temptation story, Matthew’s language suggests both that Jesus 
is embodying Israel (especially Deuteronomy 8:2-3) and Israel’s leader, Moses 
(Deuteronomy 9:25-26). What does this connection to Moses tell us about Jesus’ 
authority as true Israel’s true leader? 

9. SMALL GROUP DISCUSSION 
Questions for Examining Ourselves: 
These questions are to help us look at ourselves, be aware and honest about who we 
are in light of our interaction with Scripture and consider any appropriate action. 
1. During our time together, what was your experience of practicing this week’s 

value of focus? Were there any moments in the reading or conversation where 
you found your mind drifting or found it hard to focus? 

2. What was it like asking the Holy Spirit in those moments for clarity and focus? 
Were you aware of how the Holy Spirit was with you during the reading/
conversation? 

10. CLOSING 
Pray for one another, asking the Holy Spirit for humility, wisdom, and joy as you read 
the stories of Jesus over the next few weeks.   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Jesus As God with Us 
Week 37 (9/10-9/16) - Psalms 98-104, Mark 6:45-52, Job 9:1-8 

2. RECAP & PREPARING FOR CG 
Daily Reading for Week 
• Mark 3-4, Psalm 96  
• Mark 5-6, Psalm 97  
• Mark 7-8, Psalm 98  
• Mark 9-10, Psalm 99   
• Mark 11-12, Psalm 100   
• Mark 13-14, Psalm 101  
• Mark 15-16, Psalm 102  

Resources for Week 
• Read Scripture Video: The Gospel of the Kingdom (themed video), The Messiah 

(themed video), and Mark 

3. FOCUS OF TIME TOGETHER 
To explore another Gospel story to see hints at the divinity of Jesus and to savor the 
subtle beauty of the Gospels. 

4. GROUND RULE / GOAL / VALUE FOR THE WEEK 
Goal: Our goal this week is to practice a slow, quiet pace as we commune together. Allow 
yourselves to move at a slow enough pace to be able to (comfortably) pause and savor 
the beauty of the Scriptures and life together. Take a minute or two to be silent before 
beginning the unity exercise and don’t rush to eliminate moments of silence throughout 
your time together. Be slow to speak and practice being comfortable with silent pauses, 
allowing everyone time to be thoughtful and full of wonder.  

5. CONNECTION AND UNITY EXERCISE (MUTUAL INVITATION) 
In what areas of your life do you feel like all the natural forces of the world are against 
you and you’re struggling to make headway?  

6. OPENING PRAYER 
Pray corporately for your continued journey through the Gospels, expressing your hopes 
and desires, concerns and confusions, and asking the Spirit of God to be gracious to you 
in the journey. 

7. INTRO TO DISCUSSION 
Every year around Christmas time, we sing these ancient carol lines: 
O come, O come, Emmanuel, 
And ransom captive Israel, 
That mourns in lonely exile here, 
Until the Son of God appear. 
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Emmanuel means God with us, a title from Old Testament texts like Isaiah and later 
given symbolically to Jesus. We sing this carol as part of our Christmas celebration, 
recognizing the scandalous incarnation of Israel’s God in the person of Jesus.  
Yet, many Biblical critics from the past century or so have made the claim that Jesus 
never identified himself as YHWH. The doctrine of incarnation, it is posited, was a later 
invention of the church. Part of what we’ll try to see this week is that the conclusion that 
the Gospels don’t depict Jesus as the embodiment of God can only be reached by a 
careless misreading of Scripture. If we pay attention to the Gospel writers’ many subtle 
textual hints, we’ll see that it is quite obvious that they are alluding to the 
incomprehensible idea that God had become human in Jesus. 
In addition, we’ll hope to learn and admire something about the Gospels as works of 
literary genius. There are many reasons why an author like Mark doesn’t come right out 
and say, “Jesus was God!” (like John seems to do). To a Jew, the concept of incarnation 
was about as paradigm-blowing and incomprehensible as any idea you can imagine. 
This is still true today despite 2,000 years of Christian proclamation. Imagine how 
much more so this would have been true in the first century. The Gospel that God 
“became human and lived among us” (John 1:14) was so scandalous as to be 
unspeakable for the first Jews and apostles to believe it. It was a reality too sacred and 
paradoxical for such plain human speech. This is why Mark’s Gospel, the first of the four 
Gospels to be written, doesn’t speak about incarnation in the kind of plainspeak we 
might expect it to. Rather, Mark ingeniously weaves throughout his Gospel a pattern of 
Old Testament hints and allusions that lead the careful reader to the undeniable 
conclusion that Jesus was somehow both fully divine and fully human. Rather than use 
the kind of systematic language like “Trinity” and “Incarnation” that we are accustomed 
to, Mark paints a sort of impressionistic masterpiece, the full picture of which is only 
made visible when we step back and take it all in.  
“Jesus said, ‘Whoever has ears, let them hear.’” (Mark 4:9) 

8. LARGE GROUP DISCUSSION 
Questions for Basic Understanding: 
These questions are to help us interpret and understand the text as it was intended to 
be interpreted and understood. 
(Reminder: Be sure to read at a slow, quiet pace.) 
Read Mark 6:45-52  
Immediately he made his disciples get into the boat and go before him to the other side, 
to Bethsaida, while he dismissed the crowd. And after he had taken leave of them, he 
went up on the mountain to pray. And when evening came, the boat was out on the 
sea, and he was alone on the land. And he saw that they were making headway 
painfully, for the wind was against them. And about the fourth watch of the night he 
came to them, walking on the sea. He meant to pass by them, but when they saw him 
walking on the sea they thought it was a ghost, and cried out, for they all saw him and 
were terrified. But immediately he spoke to them and said, “Take heart; it is I. Do not 
be afraid.” And he got into the boat with them, and the wind ceased. And they were 
utterly astounded, for they did not understand about the loaves, but their hearts were 
hardened. 
1. How do you experience Jesus in this story? 
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2. And what do you discover about who Jesus is? 
Movement 1 
Read Job 9:1-8 
Then Job answered: 
Yes, I know what you’ve said is true,  
but how can a person be justified before God? 
If one wanted to take Him to court, 
he could not answer God once in a thousand times. 
God is wise and all-powerful. 
Who has opposed Him and come out unharmed? 
He removes mountains without their knowledge, 
overturning them in His anger. 
He shakes the earth from its place 
so that its pillars tremble.  
He commands the sun not to shine  
and seals off the stars.  
He alone stretches out the heavens  
and walks on the waves of the sea. 
Now reread Mark 6:47-52 
And when evening came, the boat was out on the sea, and he was alone on the land. 
And he saw that they were making headway painfully, for the wind was against them. 
And about the fourth watch of the night he came to them, walking on the sea. He meant 
to pass by them, but when they saw him walking on the sea they thought it was a 
ghost, and cried out, for they all saw him and were terrified. But immediately he spoke 
to them and said, “Take heart; it is I. Do not be afraid.” And he got into the boat with 
them, and the wind ceased. And they were utterly astounded, for they did not 
understand about the loaves, but their hearts were hardened. 
1. Notice this echo of Job 9 in the story of Jesus walking on the water. How does 

this connection to the Old Testament text talking about God having the power to 
walk on the sea hint at the true identity of Jesus? 

2. Now that you’ve read the story twice, does anything about this scene stand out to 
you as odd?  

Questions for Interacting with Scripture: 
These questions are to help us slow down to taste and notice Scripture, savor its 
richness, and meditate on its complexity of meaning. 
Movement 2 
Now read further in Job 9, picking up in verse 8 and reading through verse 
12: 
He alone stretches out the heavens  
and walks on the waves of the sea.  
He makes the stars: the Bear, Orion, 
the Pleiades, and the constellations of the southern sky.  
He does great and unsearchable things, 
wonders without number.  
If He passes by me, I wouldn’t see Him; 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if He goes right by, I wouldn’t recognize Him.  
If He snatches something, who can stop Him? 
Who can ask Him, “What are You doing?” 
Now reread Mark 6:47-52 once more: 
And when evening came, the boat was out on the sea, and he was alone on the land. 
And he saw that they were making headway painfully, for the wind was against them. 
And about the fourth watch of the night he came to them, walking on the sea. He meant 
to pass by them, but when they saw him walking on the sea they thought it was a 
ghost, and cried out, for they all saw him and were terrified. But immediately he spoke 
to them and said, “Take heart; it is I. Do not be afraid.” And he got into the boat with 
them, and the wind ceased. And they were utterly astounded, for they did not 
understand about the loaves, but their hearts were hardened. 
If the first connection to Job 9 seemed questionable, this otherwise bizarre statement 
that Jesus meant to pass by them is an undeniable reference to that text. Consider the 
statements about the unrecognizable otherworldliness of God encapsulated in Job 9:11: 
“If He passes by me, I wouldn’t see Him; if He goes right by, I wouldn’t recognize Him.” 
And notice the disciples’ inability to recognize Jesus and the fear that this caused them. 
This additional connection between Jesus’ walking on the water and the Job passage not 
only reinforces the divinity of Jesus but also makes a subtly profound statement about 
how difficult it would be to recognize God even if he walked right past us. 
1. How does this connection summarize how difficult it was for people — even 

Jesus’ closest friends — to see him for who He truly was? 

9. SMALL GROUP DISCUSSION 
Questions for Examining Ourselves: 
These questions are to help us look at ourselves, be aware and honest about who we 
are in light of our interaction with Scripture and consider any appropriate action. 
1. Later in Mark’s Gospel, he records Jesus speaking directly to those who are 

failing to recognize the meaning behind his actions, saying, “Don’t you 
understand or comprehend? Is your heart hardened? Do you have eyes, and not 
see, and do you have ears, and not hear?” (Mark 8:17-18). How might you be 
susceptible to having eyes but not truly seeing Jesus? Specifically, how might the 
Holy Spirit want to use this intricate story to point out your inability to recognize 
God with you in the everyday moments and events of life?  

2. Consider what you shared in the unity exercise about where you feel like you’re 
struggling to make headway in life. How might Jesus be with you in these 
struggles in ways you have not recognized? Ask the others in the group to share 
any insight the Holy Spirit might give to them about how God is (and has been) 
with you.  

10. CLOSING 
Pray by giving thanks to God for His presence with us, lamenting the feeling of His 
absence, and confessing your failure to rightly recognize and appreciate Him. 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Jesus As Israel’s True King 
Week 38 (9/17-9/23) - Psalms 105-111, John 12:12-16, Zechariah 9:9-13, John 
12:12-16, Mark 11:1-10, Luke 19:28-40, Matthew 21:1-11 

2. RECAP & PREPARING FOR CG 
Daily Reading for Week 
• John 1-2, Psalm 103 
• John 3-4, Psalm 104   
• John 5-6, Psalm 105   
• John 7-8, Psalm 106  
• John 9-10, Psalm 107  
• John 11-12, Psalm 108  
• John 13-15, Psalm 109 

Resources for Week 
• Read Scripture Video: The Gospel of the Kingdom (themed video), Heaven and 

Earth (themed video), John 1-12 
•

3. FOCUS OF TIME TOGETHER 
To explore another Gospel story to see hints at Jesus’ offensive claim to be the rightful 
King of Israel. 

4. GROUND RULE / GOAL / VALUE FOR THE WEEK 
Goal: Our goal this week is to be able to participate in a very academic, intellectually-
focused Bible study while at the same time practicing a deep and heartfelt awareness of 
the presence of God’s Spirit. As you read and think, remember that Jesus is alive, God is 
with you, and His word is working actively upon you as you approach it. 

5. CONNECTION AND UNITY EXERCISE (MUTUAL INVITATION) 
How real and tangible to you is the idea that Jesus was and is the true King? And what 
do you think Jesus is the King of? 

6. OPENING PRAYER 
Pray the Lord’s Prayer aloud together:  
Our Father in heaven, 
hallowed be your name, 
your kingdom come, 
your will be done, 
on earth as it is in heaven. 
Give us today our daily bread.  
And forgive us our debts,  
as we also have forgiven our debtors.  
And lead us not into temptation,  
but deliver us from the evil one. 
Then take a few minutes to pray this sort of Kingdom-come prayer in your own words, 
based on your own desires and experiences.  
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7. INTRO TO DISCUSSION 
Over the next two weeks, we will look at different aspects of the Kingship of Jesus. From 
His so-called “triumphal” royal entry into the Passover festival in Jerusalem to His 
crucifixion only days later, the Gospels show us that Jesus was being revealed as the true 
King of Israel.  
This week, we’ll read the triumphal entry scene which depicts a kind of exaltation and 
inauguration of Jesus by the Jerusalem crowds. We’ll take a different approach than 
usual, however. So far in the Gospels, we’ve been primarily practicing “reading 
backwards,” that is, pausing to notice the Old Testament echoes and allusions that have 
been carefully woven into the Gospel stories. This week, we will look at two of the more 
obvious Old Testament echoes and then move on to practice another study technique: 
comparing stories across the Gospels. The story of Jesus’ “triumphal entry” into 
Jerusalem on a donkey is one of the handful of stories retold in all four Gospels. In fact, 
there are only 11 events in Jesus’ life which all four Gospel writers included as absolutely 
necessary. This indicates the narrative significance of these events.  
These common passages also give us an opportunity to explore the many differences 
between the Gospel accounts. As modern Westerners accustomed to a very particular 
kind of reporting and history, these differences may first strike us as contradictions or 
even errors that challenge the reliability of the texts (and thereby Christianity as a 
whole). This is an unnecessary and confused conclusion, however. These differences do 
indeed serve as good reminders of the high literary nature of the Gospels, which we 
often forget. But they are not problems. The Gospels aren’t just dry modern news 
reports interested in a scientific chronicling of the facts. Rather, they are intricate 
masterpieces of literary communication construing multiple layers of meaning through 
their creative storytelling. So these differences between texts aren’t problematic 
contradictions or errors in history but rather clues as to the narrative focus of each 
author.  

So, we’ll examine Jesus’ triumphal entry according to Matthew, Mark, Luke, and John 
(which we are currently reading). As you read, pay attention to what is different or 
unique from one telling to the next. Then we’ll reflect on what these differences could 
indicate about what part of the story each author wanted to draw reader’s attention to 
and what their literary motives may have been. Read each text very slowly, giving 
everyone time to take notes or highlight any words or passages of interest. 

8. LARGE GROUP DISCUSSION 
Movement 1 (15 minutes): 
Read John 12:12-16: 
The next day the great crowd that had come for the festival heard that Jesus was on 
his way to Jerusalem. They took palm branches and went out to meet him, shouting, 
“Hosanna!”  
“Blessed is he who comes in the name of the Lord!” 
“Blessed is the king of Israel!” 
Jesus found a young donkey and sat on it, as it is written: 
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   “Do not be afraid, Daughter Zion; 
    see, your king is coming,  
    seated on a donkey’s colt.” 
At first his disciples did not understand all this. Only after Jesus was glorified did they 
realize that these things had been written about him and that these things had been 
done to him. 

Questions for Basic Understanding: 
These questions are to help us interpret and understand the text as it was intended to 
be interpreted and understood. 
1. What do you think the significance of this passage is? 

Movement 2 (25 minutes) 
Read Zechariah 9:9-13: 
Rejoice greatly, Daughter Zion! 
    Shout, Daughter Jerusalem! 
See, your king comes to you, 
    righteous and victorious, 
lowly and riding on a donkey, 
    on a colt, the foal of a donkey. 
I will take away the chariots from Ephraim 
    and the warhorses from Jerusalem,  
    and the battle bow will be broken.  
He will proclaim peace to the nations. 
    His rule will extend from sea to sea 
    and from the River to the ends of the earth.  
As for you, because of the blood of my covenant with you,  
    I will free your prisoners from the waterless pit.  
Return to your fortress, you prisoners of hope; 
    even now I announce that I will restore twice as much to you.  
I will bend Judah as I bend my bow 
    and fill it with Ephraim.  
I will rouse your sons, Zion, 
    against your sons, Greece,  
    and make you like a warrior’s sword. 
Read Psalm 118:26-27: 
Blessed is he who comes in the name of the Lord.  
    From the house of the Lord we bless you.  
The Lord is God, 
    and he has made his light shine on us.  
With boughs in hand, join in the festal procession 
    up to the horns of the altar. 
Now re-read John 12:12-16: 
The next day the great crowd that had come for the festival heard that Jesus was on 
his way to Jerusalem. They took palm branches and went out to meet him, shouting, 
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“Hosanna!”  
“Blessed is he who comes in the name of the Lord!” 
“Blessed is the king of Israel!” 
Jesus found a young donkey and sat on it, as it is written: 
   “Do not be afraid, Daughter Zion; 
    see, your king is coming,  
    seated on a donkey’s colt.” 
At first his disciples did not understand all this. Only after Jesus was glorified did they 
realize that these things had been written about him and that these things had been 
done to him. 

Questions for Interacting with Scripture: 
These questions are to help us slow down to taste and notice Scripture, savor its 
richness, and meditate on its complexity of meaning. 
1. How do the echoes of Zechariah 9 and Psalm 118 more deeply reveal what it 

means for Jesus to enter into Jerusalem as the long-expected King?  
2. In light of these echoes, consider John the Evangelist’s authorial commentary: 

“At first his disciples did not understand all this. Only after Jesus was glorified 
did they realize that these things had been written about him and that these 
things had been done to him.” Why do you think John adds this commentary, 
that the disciples and crowds either misunderstood or couldn’t quite comprehend 
the truest meaning of Jesus’ Kingship until looking back retrospectively after His 
death and resurrection?  

Movement 3 (35 minutes): 
Read Mark 11:1-10: 
As they approached Jerusalem and came to Bethphage and Bethany at the Mount of 
Olives, Jesus sent two of his disciples, saying to them, “Go to the village ahead of you, 
and just as you enter it, you will find a colt tied there, which no one has ever ridden. 
Untie it and bring it here. If anyone asks you, ‘Why are you doing this?’ say, ‘The Lord 
needs it and will send it back here shortly.’”  
They went and found a colt outside in the street, tied at a doorway. As they untied it, 
some people standing there asked, “What are you doing, untying that colt?” They 
answered as Jesus had told them to, and the people let them go. When they brought the 
colt to Jesus and threw their cloaks over it, he sat on it. Many people spread their 
cloaks on the road, while others spread branches they had cut in the fields. Those who 
went ahead and those who followed shouted,  
“Hosanna!”  
“Blessed is he who comes in the name of the Lord!” 
“Blessed is the coming kingdom of our father David!” 
“Hosanna in the highest heaven!” 
Read Luke 19:28-40: 
After Jesus had said this, he went on ahead, going up to Jerusalem. As he approached 
Bethphage and Bethany at the hill called the Mount of Olives, he sent two of his 
disciples, saying to them, “Go to the village ahead of you, and as you enter it, you will 
find a colt tied there, which no one has ever ridden. Untie it and bring it here. If 
anyone asks you, ‘Why are you untying it?’ say, ‘The Lord needs it.’”  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Those who were sent ahead went and found it just as he had told them. As they were 
untying the colt, its owners asked them, “Why are you untying the colt?”  
They replied, “The Lord needs it.” 
They brought it to Jesus, threw their cloaks on the colt and put Jesus on it. As he went 
along, people spread their cloaks on the road.  
When he came near the place where the road goes down the Mount of Olives,the whole 
crowd of disciples began joyfully to praise God in loud voices for all the miracles they 
had seen: 
“Blessed is the king who comes in the name of the Lord!” 
“Peace in heaven and glory in the highest!” 
Some of the Pharisees in the crowd said to Jesus, “Teacher, rebuke your disciples!” 
“I tell you,” he replied, “if they keep quiet, the stones will cry out.” 
Now read Matthew 21:1-11: 
As they approached Jerusalem and came to Bethphage on the Mount of Olives, Jesus 
sent two disciples, saying to them, “Go to the village ahead of you, and at once you will 
find a donkey tied there, with her colt by her. Untie them and bring them to me. If 
anyone says anything to you, say that the Lord needs them, and he will send them 
right away.” 
This took place to fulfill what was spoken through the prophet: 
 “Say to Daughter Zion, 
    ‘See, your king comes to you, 
gentle and riding on a donkey,  
    and on a colt, the foal of a donkey.’” 
The disciples went and did as Jesus had instructed them. They brought the donkey and 
the colt and placed their cloaks on them for Jesus to sit on. A very large crowd spread 
their cloaks on the road, while others cut branches from the trees and spread them on 
the road. The crowds that went ahead of him and those that followed shouted,  
“Hosanna to the Son of David!” 
“Blessed is he who comes in the name of the Lord!” 
“Hosanna in the highest heaven!” 
When Jesus entered Jerusalem, the whole city was stirred and asked, “Who is this?” 
The crowds answered, “This is Jesus, the prophet from Nazareth in Galilee.” 

Questions for Interacting with Scripture: 
These questions are to help us slow down to taste and notice Scripture, savor its 
richness, and meditate on its complexity of meaning. 
1. What stood out to you as you read through each account? What differences did 

you notice? 
One striking difference is in Matthew’s telling of the donkey/colt retrieval: “Go to the 
village ahead of you, and at once you will find a donkey tied there, with her colt by her. 
Untie them and bring them to me. If anyone says anything to you, say that the Lord 
needs them, and he will send them right away....The disciples went and did as Jesus 
had instructed them. They brought the donkey and the colt and placed their cloaks on 
them for Jesus to sit on.” Whereas Mark, Luke, and John describe the more imaginable 
scene of Jesus riding on one animal - either a donkey or a colt - Matthew stretches the 
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Old Testament echo to illustrate a more farfetched scene in which Jesus is somehow to 
ride upon two different animals. 
1. Why do you think Matthew wanted to stretch these Old Testament connections?  

Questions for Examining Ourselves: 
These questions are to help us look at ourselves, be aware and honest about who we 
are in light of our interaction with Scripture, and consider any appropriate action. 
1. What is it like to think about the Gospels as literary accounts which differ in some 

details? Do these differences make you feel uncomfortable, disoriented, 
intrigued, affirmed? 

2. How did you experience Jesus throughout this exercise? 

9. SMALL GROUP DISCUSSION 
There will be no small group discussion this week. 

10. CLOSING 
Pray corporately in response to this exercise, expressing your honest thoughts, 
emotions, and needs to God.   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Jesus As the Crucified Messiah 
Week 39 (9/24-9/30) - Psalms 112-118, Luke 22:39-23:46  

2. RECAP & PREPARING FOR CG 
Daily Reading for Week 
• John 16-18, Psalm 110  
• John 19-21, Psalm 111  
• Luke 1, Psalm 112   
• Luke 2-3, Psalm 113  
• Luke 4-5, Psalm 114  
• Luke 6-7, Psalm 115   
• Luke 8-9, Psalm 116   

Resources for Week 
• Read Scripture Video: The Messiah (themed video) and Luke 1-9 

3. FOCUS OF TIME TOGETHER 
To carefully read Luke’s account of Jesus’ arrest and crucifixion and then to meditate on 
the scandalous relationship between Jesus’ death and His royal, messianic, and divine 
identity.  
  
4. GROUND RULE / GOAL / VALUE FOR THE WEEK 
Goal: Our goal this week is to practice engaging in conversation at a slow enough pace to 
allow for regular silent pauses that can help create an atmosphere of prayerful stillness 
and reflection. Try not to rush into every silent space filling it with conversation but 
rather embrace each moment of silence as an opportunity for quiet contemplation.  

5. CONNECTION AND UNITY EXERCISE (MUTUAL INVITATION) 
Sit in silence for 3 minutes.  
Then invite one another to share in one word what surfaced in you during this silence. 
Feel free to elaborate beyond that one word, but take whatever time necessary to search 
for the word that best describes what you experienced. Practice a slow, reflective pace of 
conversation by not rushing others or allowing yourselves to feel rushed. When invited 
to speak, embrace the silence as your opportunity to turn your internal world into 
words. Take whatever time you need.  

6. OPENING PRAYER 
Take a few minutes to practice the Unity Prayer, expressing whatever heartfelt longings 
that you heard others express during the unity exercise.  
Close by praying the Lord’s prayer aloud together:  
Our Father in heaven, 
hallowed be your name, 
your kingdom come, 
your will be done, 
on earth as it is in heaven. 
Give us today our daily bread.  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And forgive us our debts,  
as we also have forgiven our debtors.  
And lead us not into temptation,  
but deliver us from the evil one. 

7. INTRO TO DISCUSSION 
Last week, we read the Gospel writers’ depictions of Jesus’ royal entry into Jerusalem. 
On the surface, it appeared like Jesus was being hailed as a kind of new would-be king. 
Our study led us to see that the referenced Old Testament passages further revealed 
Jesus not just as another new leader but as the long-awaited Jewish Messiah figure, who 
was expected to be anointed by God to take up the throne of David and begin a military 
revolution against the invading forces of Rome. This week, we’ll fast-forward just a 
couple days in the story, where Jesus has been betrayed, arrested, indicted, mocked, 
tortured, and executed. How in the world do we make sense of this story? How did 
Jesus’ followers come to understand this brutal and embarrassing turn of events? 
To help us get our bearings, let’s discuss this idea of a Messiah figure or Jewish king a 
bit further: 
Most Christians are at least somewhat familiar with the idea that Jesus was “the 
Messiah” (Hebrew) or “the Christ” (Greek). However, we often fail to understand what 
exactly it meant for this to be true. When we say Israel was awaiting the coming of a 
Messiah, we mean they were waiting for a king. Messiah/Christos is a term for a King of 
Israel who would be a kind of new David figure who would take up the throne and 
liberate Israel from her enemies by leading a mighty military victory. What Israel was 
most deeply hoping for at the time of Jesus was a kind of new Moses or King David 
figure to rise up and lead them on a new exodus out of their current exile. Once rescued 
and redeemed to freedom by this Messiah figure, Israel would be able to rebuild the 
temple and inaugurate worship once again in a renewed Jerusalem. This, they believed, 
was what God had promised through the prophets to do.  
But when Jesus was born, Israel already had a king… sort of. And the temple had 
already been rebuilt… sort of again. Herod has been appointed as a kind of puppet King 
by the Roman Empire, ruling over the Jews as their king. And Herod, hoping to win the 
trust of the people (based on their messianic expectations) helped to rebuild the temple. 
But historical records of this “Second-temple Period” reveal that neither Herod’s 
kingship nor his temple were accepted as the real deal. Herod was considered a sick 
farce and the temple a sad excuse for the “crown jewel of Jerusalem.” In other words, 
the Jews had an impostor king but were still waiting for a messiah, the true king, to 
arrive.  
We should know, however, that Jesus of Nazareth was neither the first nor the last to 
esteem Himself or be touted by others as Israel’s messiah. Several men both before and 
after Jesus were identified as the long-expected messiah. They inaugurated their would-
be reign by leading sizeable rebel movements that would subvert the official Jewish 
“kingship” and eventually fight in a violent coup against the Roman overlords in 
Jerusalem. Time and again, both the ruling Roman army and the local Jewish 
aristocracy faced the threat of these Jewish uprisings and became more and more brutal 
in their efforts to squash such revolts. By the time of Jesus then, the idea of any man 
being deemed Israel’s true king was perceived as a violent threat both to Roman and 
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Jewish rule, to the likes of Herod and Caesar alike. These messianic hopes also carried 
very particular connotations in the eyes of ordinary Jews who widely assumed that 
whenever the true king did arrive, he would prove it through a successful military coup. 
In other words, everyone on the scene understood the Messiah as a fierce political threat 
to, and indeed a full-on violent replacement of, the powers that be. 
It is interesting then, for many reasons, that the title that Jesus used least was that of 
the royal, Davidic Messiah. In fact, Jesus never actually uses the title in reference to 
Himself. Furthermore, when His healings or actions caused people to call him Messiah, 
Jesus typically urged them to silence and not to spread the rumor. Christopher Wright 
suggests that “the most probable reason [for this reticence] is that the term messiah had 
become so loaded with the hopes of a national, political and even violent Jewish 
restoration that it could not carry the understanding of messiahship that Jesus had 
derived from a deeper reading of his Scriptures. If he had stood up and claimed to be the 
Messiah it would have been “heard” by his contemporaries with a load of associations 
that were not part of Jesus’ concept of his mission...The trouble was that what they 
expected of a messiah and what Jesus intended in being the Messiah did not 
match” (Knowing Jesus Through the Old Testament).  
So, does Jesus’ apparent reticence to be publicly called the Messiah mean that He did 
not think himself to be Israel’s King? Were the crowds wrong to put down palm 
branches before Him and celebrate Him as such? If so, why did Jesus go out of His way 
to ride in on a donkey? And how do we reconcile the way Jesus spoke about Himself, 
with the Gospel writers’ (especially Matthew’s) insistence on referring to Him as the 
Messiah? Was Jesus the Messiah? Or was He not the Messiah? This week, we’ll take a 
careful look at how the amazing story of Jesus’ death reveals, paradoxically, that yes, He 
is the Messiah — but not the kind of messiah Israel was anticipating.  

8. LARGE GROUP DISCUSSION 
Read Luke 22:39-23:46  
(Note: This long chunk of text covers a huge swath of narrative ground. Read it very 
slowly allowing yourselves to follow along with the story. Pay particular attention to how 
Jesus’ identity unfolds.) 
Jesus went out as usual to the Mount of Olives, and his disciples followed him. On 
reaching the place, he said to them, “Pray that you will not fall into temptation.” He 
withdrew about a stone’s throw beyond them, knelt down and prayed, “Father, if you 
are willing, take this cup from me; yet not my will, but yours be done.” An angel from 
heaven appeared to him and strengthened him. And being in anguish, he prayed more 
earnestly, and his sweat was like drops of blood falling to the ground. 
When he rose from prayer and went back to the disciples, he found them asleep, 
exhausted from sorrow. “Why are you sleeping?” he asked them. “Get up and pray so 
that you will not fall into temptation.” 
While he was still speaking a crowd came up, and the man who was called Judas, one 
of the Twelve, was leading them. He approached Jesus to kiss him, but Jesus asked 
him, “Judas, are you betraying the Son of Man with a kiss?” 
When Jesus’ followers saw what was going to happen, they said, “Lord, should we 
strike with our swords?” And one of them struck the servant of the high priest, cutting 
off his right ear. 
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But Jesus answered, “No more of this!” And he touched the man’s ear and healed him. 
Then Jesus said to the chief priests, the officers of the temple guard, and the elders, 
who had come for him, “Am I leading a rebellion, that you have come with swords and 
clubs? Every day I was with you in the temple courts, and you did not lay a hand on 
me. But this is your hour—when darkness reigns.”  
Then seizing him, they led him away and took him into the house of the high priest. 
Peter followed at a distance. And when some there had kindled a fire in the middle of 
the courtyard and had sat down together, Peter sat down with them. A servant girl 
saw him seated there in the firelight. She looked closely at him and said, “This man 
was with him.” 
But he denied it. “Woman, I don’t know him,” he said. 
A little later someone else saw him and said, “You also are one of them. 
“Man, I am not!” Peter replied. 
About an hour later another asserted, “Certainly this fellow was with him, for he is a 
Galilean." 
Peter replied, “Man, I don’t know what you’re talking about!” Just as he was speaking, 
the rooster crowed. The Lord turned and looked straight at Peter. Then Peter 
remembered the word the Lord had spoken to him: “Before the rooster crows today, 
you will disown me three times.” And he went outside and wept bitterly. 
The men who were guarding Jesus began mocking and beating him. They blindfolded 
him and demanded, “Prophesy! Who hit you?” And they said many other insulting 
things to him. 
At daybreak the council of the elders of the people, both the chief priests and the 
teachers of the law, met together, and Jesus was led before them. “If you are the 
Messiah,” they said, “tell us.” 
Jesus answered, “If I tell you, you will not believe me, and if I asked you, you would 
not answer. But from now on, the Son of Man will be seated at the right hand of the 
mighty God.” 
They all asked, “Are you then the Son of God?” 
He replied, “You say that I am.” 
Then they said, “Why do we need any more testimony? We have heard it from his own 
lips.” 
Then the whole assembly rose and led him off to Pilate. And they began to accuse him, 
saying, “We have found this man subverting our nation. He opposes payment of taxes 
to Caesar and claims to be Messiah, a king.” 
So Pilate asked Jesus, “Are you the king of the Jews?” 
“You have said so,” Jesus replied. 
Then Pilate announced to the chief priests and the crowd, “I find no basis for a charge 
against this man.” 
But they insisted, “He stirs up the people all over Judea by his teaching. He started in 
Galilee and has come all the way here.” 
On hearing this, Pilate asked if the man was a Galilean. When he learned that Jesus 
was under Herod’s jurisdiction, he sent him to Herod, who was also in Jerusalem at 
that time. 
When Herod saw Jesus, he was greatly pleased, because for a long time he had been 
wanting to see him. From what he had heard about him, he hoped to see him perform a 
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sign of some sort. He plied him with many questions, but Jesus gave him no answer. 
The chief priests and the teachers of the law were standing there, vehemently accusing 
him. Then Herod and his soldiers ridiculed and mocked him. Dressing him in an 
elegant robe, they sent him back to Pilate. That day Herod and Pilate became friends—
before this they had been enemies. 
Pilate called together the chief priests, the rulers and the people, and said to them, “You 
brought me this man as one who was inciting the people to rebellion. I have examined 
him in your presence and have found no basis for your charges against him. Neither 
has Herod, for he sent him back to us; as you can see, he has done nothing to deserve 
death. Therefore, I will punish him and then release him.”  
But the whole crowd shouted, “Away with this man! Release Barabbas to 
us!” (Barabbas had been thrown into prison for an insurrection in the city, and for 
murder.) 
Wanting to release Jesus, Pilate appealed to them again. But they kept shouting, 
“Crucify him! Crucify him!” 
For the third time he spoke to them: “Why? What crime has this man committed? I 
have found in him no grounds for the death penalty. Therefore I will have him 
punished and then release him.” 
But with loud shouts they insistently demanded that he be crucified, and their shouts 
prevailed. So Pilate decided to grant their demand. He released the man who had been 
thrown into prison for insurrection and murder, the one they asked for, and 
surrendered Jesus to their will. 
As the soldiers led him away, they seized Simon from Cyrene, who was on his way in 
from the country, and put the cross on him and made him carry it behind Jesus. A 
large number of people followed him, including women who mourned and wailed for 
him. Jesus turned and said to them, “Daughters of Jerusalem, do not weep for me; 
weep for yourselves and for your children. For the time will come when you will say, 
‘Blessed are the childless women, the wombs that never bore and the breasts that never 
nursed!’ Then 
“‘they will say to the mountains, “Fall on us!” 
    and to the hills, “Cover us!”’  
For if people do these things when the tree is green, what will happen when it is dry?” 
Two other men, both criminals, were also led out with him to be executed. When they 
came to the place called the Skull, they crucified him there, along with the criminals—
one on his right, the other on his left.  
Jesus said, “Father, forgive them, for they do not know what they are doing.” And they 
divided up his clothes by casting lots. 
The people stood watching, and the rulers even sneered at him. They said, “He saved 
others; let him save himself if he is God’s Messiah, the Chosen One.” 
The soldiers also came up and mocked him. They offered him wine vinegar and said, 
“If you are the king of the Jews, save yourself.” 
There was a written notice above him, which read: THIS IS THE KING OF THE JEWS. 
One of the criminals who hung there hurled insults at him: “Aren’t you the Messiah? 
Save yourself and us!” 
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But the other criminal rebuked him. “Don’t you fear God,” he said, “since you are under 
the same sentence? We are punished justly, for we are getting what our deeds deserve. 
But this man has done nothing wrong.” 
Then he said, “Jesus, remember me when you come into your kingdom.” 
Jesus answered him, “Truly I tell you, today you will be with me in paradise.” 
It was now about noon, and darkness came over the whole land until three in the 
afternoon, for the sun stopped shining. And the curtain of the temple was torn in two. 
Jesus called out with a loud voice, “Father, into your hands I commit my spirit.” When 
he had said this, he breathed his last. 
The centurion, seeing what had happened, praised God and said, “Surely this was a 
righteous man.” When all the people who had gathered to witness this sight saw what 
took place, they beat their breasts and went away. But all those who knew him, 
including the women who had followed him from Galilee, stood at a distance, watching 
these things.” 

Questions for Interacting with Scripture: 
These questions are to help us slow down to taste and notice Scripture, savor its 
richness, and meditate on its complexity of meaning. 
Before responding, spend 3-5 minutes in silence to sit with this text.  
1. What part of this story moved you, struck you, or surprised you the most? 
2. Consider the questions posed to Jesus by those engaging him in this story. Notice 

how Luke’s inclusion of all these identity questions in the Gospel’s climax works 
to form a sort of existential suspense about Jesus, begging the question, who is 
He? Take a few minutes to sit with the questions below and then take turns 
responding to either of the questions below. 

• When Jesus’ followers saw what was going to happen, they said, “Lord, should we 
strike with our swords?” 

• They all asked, “Are you then the Son of God?” 
• So Pilate asked Jesus, “Are you the king of the Jews?” 
• One of the criminals who hung there hurled insults at him: “Aren’t you the 

Messiah?” 
1. Which of these questions resonate most with you as your own questions for 

Jesus? 
2. Which question do you see answered most clearly in Jesus’ trial and death?  

Questions for Listening to Scripture 
These questions are to help us be affected by Scripture in the way it was intended to 
affect us.  
Consider this quote from Rowan Williams’ Christ on Trial: 
“Jesus before the High Priest has no leverage in the world. He is denuded of whatever 
power he might have had. Stripped and bound before the court, he has no stake in how 
the world organizes itself… It is at this moment and this moment only that he speaks 
plainly about who he is… God’s “I am” can only be heard for what it is when it has no 
trace of human power left to it; when it appears as something utterly different from 
human authority, even human liberty; when it is spoken by a captive under sentence of 
death.” 
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1. In other words, Jesus' massively authoritative identity isn't fully revealed until He 
is stripped of all His power. What does this reveal to us about Jesus’ divinity and 
Kingship? 

Questions for Examining Ourselves  
These questions are to help us look at ourselves, be aware and honest about who we 
are in light of our interaction with Scripture, and consider any appropriate action. 
1. If you’re honest, what Jesus would you have truly wanted? Would you have 

wanted the powerless, failing Jesus or the triumphant, conquering Jesus?  
Luke goes out of his way earlier in his Gospel to prepare us readers to be ready to 
wrestle with the fact that Jesus’ Messianic Kingship reaches its climax at the point of 
Jesus’ nonviolent martyrdom. In Luke 9:22-26, He records both Jesus’ prediction of His 
death and His explanation of the implications for those who would be His disciples: 
  
And he said, “The Son of Man must suffer many things and be rejected by the elders, 
the chief priests and the teachers of the law, and he must be killed and on the third day 
be raised to life.” 
Then he said to them all: “Whoever wants to be my disciple must deny themselves and 
take up their cross daily and follow me. For whoever wants to save their life will lose 
it, but whoever loses their life for me will save it. What good is it for someone to gain 
the whole world, and yet lose or forfeit their very self? Whoever is ashamed of me and 
my words, the Son of Man will be ashamed of them when he comes in his glory and in 
the glory of the Father and of the holy angels. 
1. What is one way that Jesus’ Kingship of self-denial can reshape the way you 

relate to the world? 
2. In what ways might God be calling you to take up your own cross (i.e. choose 

martyrdom) today and to give up your fight to preserve your present existence? 

9. SMALL GROUP DISCUSSION 
There will be no small group discussion this week. 

10. CLOSING 
Take another few minutes of silence to let the Holy Spirit clarify for you which part of 
this week’s reading, discussion, and reflection is most important for you to sit with right 
now. Then take turns talking to God in whatever way you need to in order to be able to 
move forward in obedience to God’s leading.   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What is Mutual Invitation? 
Mutual Invitation is a discussion technique. To practice humility and becoming aware of 
your tendencies in group discussions, we are going to utilize a special discussion 
technique. We’ve borrowed the exercise from Eric Law’s book The Wolf Shall Dwell with 
the Lamb. Law calls it “Mutual Invitation” and uses it to reveal and equalize the power 
dynamics that exist in groups. He finds it especially effective in multicultural 
communities because it helps reveal how often the white majority members perceive 
greater personal power within the community than do many minority members. It is 
very helpful in making group members aware of how they interact within the group and 
then also assisting them to reflect on how this affects the community. It may be useful 
for your group to use this discussion format on a regular basis, or you may decide just to 
practice it a few times as a training of sorts.  

Here’s how it works: 
1. The discussion leader should let the group know approximately how much time will 
be allocated for this particular portion of discussion. 

2. Then the leader will introduce the topic or question to be discussed. 

3. Next, the leader introduces or reminds everyone of the discussion process which is as 
follows: 
“The leader or a designated person will share first. After that person has spoken, he or 
she then invites another to share. Whom you invite does not need to be the person next 
to you. After the next person has spoken, that person is given the privilege to invite 
another to share. If you don’t want to say anything, simply say ‘pass’ and proceed to 
invite another to share. We will do this until everyone has been invited.” 

What is Unity Prayer? 
A Unity Prayer is a corporate prayer exercise where one person opens the time by 
praying a simple, one-sentence prayer that begins with “Lord hear our...”. Share a 
sentiment or feeling or longing that was expressed by a part of the group either directly 
or indirectly during your time together. For example, you may have heard someone 
express loneliness and you can pray “Lord, hear our loneliness.” After the first prayer, 
the rest of the group can voice additional one-sentence “Lord hear our...” prayers aloud. 
You can pray your own feelings or those of others. The hope of this prayer is to help us 
remember and intentionally think through what we have heard expressed and entrust it 
all to God. We will close each meeting with this exercise, hoping that it bonds us through 
recognizing and holding one another’s felt experiences and teaches us to be better 
listeners during our time together.
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